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The Christian Reader is here presented 
with the heavenly doctrine. of the New jer- 
usalem, as delivered to the world by that 
highly enlightened seer, and holy servant 
of God, EMANUEL SWEDENBORG. It is 
called the doctrine of the New Jerusalem, 
because by the New Jerusalem, according 
to our author, is signified the new church 
upon earth, which is now about to be estab- 
lished by the Lord; and which was foretold, 
and is particularly described, as to its glory 
and excellence, in the 21st chapter of the 
Revelation, and in many other parts of the 
sacred word. The account which our au- 
thor gives of this important matter is as 
lollows.---The old christian church, which 

| was 
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was formerly founded by the Lord, 1s now 
at its period, or consummation, in conse- 
quence of its successive corruptions in liſe 
and doctrine; for where genuine charity 


and genuine faith are extinguished, there 


the church is at an end; inasmuch as chari- 
ty and faith, operating in the hearts and 
actions of men, alone constitute the life and 
existence of the church. It hath therefore 
pleased the Lord of his mercy,” to the end 
that his kingdom may still remain upon 
earth, and that he may thence be supplied 


wich members for his glorious kingdom in 
heaven, to begin at this time the establish- 


ment of the new church which he had fore- 
told, and to reveal the doctrine of that 
church in our author's writings. -This doc- 
trine is called kravenly, because it is found- 
ed on the spiritual sense of the word of 
God, and was revealed to our author, as he 
expressly declareth, immediately from the 
Lord out of heaven, whilst he was reading 
the word. 

If the English reader wanteth any fur- 
ther information about the author and his 
works, we refer him to a book lately tran- 
dated form the original Latin, entitled a 
Treats concerning Heaven and Hell, with an 
introductory preface, wherein we trust . 

Big | WI 
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will find his curiosity fully gratified and re- 
warded. The following Treatise is but a 
compendium or abstract of the author's doc- 
trines, as they are more fully stated 
and explained in a larger work, entitled 
Arcana Cœlestia, which containeth an ex- 
position of the internal spiritual sense of 
the books of Genesis and Exodus. 

The enlightened reader will easily dis- 
cern, from the following pages, what is the 
main scope and important design of the au- 
thor's doctrine ; that it is to evince first the 


spirituality and immortality of man, in con- 1 
sequence of his internal connection with F. 
the deity, and as intended to be an inhab- 64 
tant of the spiritual world, and a recipient 1 
of the divine love and wisdom, with all I if 1 
their inexpressible and eternal delights. It 1 
is next to establish the empire of heavenly 0 i 
love and charity in the soul, as absolutely 0 11 
necessary for its redemption, deliverance 11 0 1 
Irom evil, and final admittance into the glo- i 
nes of the eternal world; to shew therefore i 
that a mere literal, speculative, and dead aol } | 
faith, or even the formalities of dead works, 40 | 
as not arising from a divine principle of | 00 j 
holy love in the soul to sanctify and enli- W 


at 
_— 


ven them, can be of no avail in the article 
e Justification or acceptance with God, 
4 | | Hence 
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VIII THE TRANSLATOR'S PREFACE. 
Hence therefore will be seen, as our au- 
thor proceedeth to shew, the nature and 
necessity of gospel repentance, and real re. 
generation, through the trial of temptations, 
in order to purify the soul from its natural 
evils, which are the only hindrances to the 
admission of the divine love and blessing. 
The intelligent reader will afterwards per- 
ceive that heaven and hell are not places of 
arbitrary disposal, according to the mere 
mercy or justice of an omnipotent Lord, 
but that they originate in the soul, and are 
real states thereof, according as it suffereth 4 
itself to be purihed through the divine 


love and wisdom, or immerseth itself, hy im- 5 
penitence and unbelief, in the evils and I 
errors of its own sinful and selfish nature. * 
Here too will be further seen, clear of all di 
mistakes and misapprehensions, the true st. 
spiritual use of water in baptism, and the m. 
bread and wine in the holy eucharist, fron th; 
their heavenly correspondence to those p- chi 
ritual things which they represent, and wid Ge 
they were intended to convey, for the pun-Wf hu 


fying, the strengthening, the refreshing, and 
nourishing of the soul in that divine life and 
holy love for which it was created, an 
which can alone constitute its solid and 


eternal happiness. In the subsequent doc 
trin 


F 4 


* 
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trine concerning the holy scripture, the 


pious reader will not fail to adore the di- 
vine goodness and wisdom, in making such 


2 revelation of himself and the laws of his 


kingdom unto men; he vill there see the 
word of God represented to his view in a 
light of holiness and divinity wherein he 
possibly had never seen it before; he will 
perceive it to be indeed the seat of the 
deity, the seed of eternal life, the throne 
of the eternal wisdom; and therefore he 
will learn greatly to love, and diligently to 
gpm it, as having a tendency to open in 

is soul, by faith and obedience, all the 
treasures of that divine love and truth, which 
in its spiritual sense it so fully containeth. 
Lastly, in the doctrine concerning the Lord, 
will be discerned the great need of the me- 


diator or God-man jesus Christ, to rein- 
state the fallen soul in the divine love and 
mercy; and of what real importance it is 


that the soul should acknowledge and wor- 
ship the one Lord Jesus Christ for its only 
God and Saviour; inasmuch as through his 


humanity alone the communication with 


the divinity is laid open; and it is an im- 


possible thing that the soul should approach 


into, or have any communication with, the 
divine essence, which is invisible, but 
AZ through 
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through the visible human nature, which 
he was graciously pleased for that purpose 
to assume, and to make divine. 

Such is the main scope and design of the 
Baron Swedenborg's doctrine in the follow- 
ing treatise, which therefore we do earnestly 
recommend to the reader's careful perusal, 
under a firm persuasion, that if he be seek- 
ing the pearls of divine wisdom in godly 
sincerity, he will find herein much profitable 
instruction, tending to the removal of false 

inions, and to the establishment of his 
$oul in the light and power of divine truth; 
whereby, if his future life doth correspond 
thereto, he may become qualified for a bles- 
sed place hereafter in that new heaven, which 
is prepared for the members of this new 

church. But if his affections be earthy and 
carnal, and the end of his reading be rather 
to gratify a critical spirit, or a vain curiosity, 
than to enrich and purify his soul with di- 
vine truth, we do then caution him in cha- 
rity not to meddle with the following pages, 
because they were not written for his in- 
spection; and if he readeth them, he will 
first slight them, and afterwards, by reason 
of his evil liſe, entirely reject them, which 
will but serve to aggravate his guilt and con- 
demnation. : 
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It is very possible that many things here- 
in contained may appear at first sight new 
and strange to some of our readers. We 
wish therefore to caution such not to be 
offended with the first appearances of no- 
velty, but to consider and digest well what 
they read; and then we have a good hope, 
that if their hearts be rightly disposed in 
penitence and humility, through the divine 
grace, for the reception of heavenly wisdom, 


to be according to the truth of the ever- 
lasting gospel of our Lord Jesus Christ; and 
that if they be embraced in purity of life, 
they will lead to the true kingdom of God 
both here and hereafter. 

That the following pages may be blessed 


to this happy end, is the sincere and fervent 
prayer of the 


TRANSLATOR. 


THI 


they will find the doctrines herein delivered 
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We have already shewn in a Treatise con- 


concerning the Last Judgment, and the de- 
struction of Babylon, that the church is at 


its period, or consummation, when there is 


no faith amongst its members, in conse- 

quence of there being no charity, n. 33 to 
39. Forasmuch now as the several churches 
throughout Christendom have distinguished 
themselves solely by such things as relate to 
faith, and yet no faith can exist where there 
is no charity, therefore I would here pre- 
mise 
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mise something concerning the doctrine of 
charity amongst the antients, before 1 pro- 
ceed to deliver the doctrine of the New 
Jerusalem. SE ay” TH, CHURCHES IN 

Cunisrkx- 


wa + 


* By the holy city of Jerusalem, as described in the 
book of the Revelation, has been generally understood 
by those who take the word only in the sense of the 
letter, a state that is to take place after the general judg- 
ment and destruction of the world by fire; but the 
writer of the following treatise corrects this mistaken 
idea, and shews, that the glorious spiritual state of the 
Lord's church, so frequently predicted in the prophets, 
and which has been so long expected by the good and 
pious of all ages, is that which is there particularly de- 
scribed according to its excellencies of faith and love, 
or in other words, as to all its exalted, essential, and 
genuine goods and truths, answering in all particulars 
to every prediction respecting it. This state, termed in 
scripture that of the New Jerusalem, the writer declares 
to have already commenced, and that the greatly im- 
portant and genuine truths which were delivered to the 
world by his ministry, as a Sex in the works of God, 
are the natural doctrines of that charch. How far these 
_ writings, the truths therein obtained, and the nature of 
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CunISTEN DOM, by which I would be under- 
stood to mean the reformed or evangelical 
churches, but not the popish or Roman- 
Catholic church, inasmuch as that is no 
part of the christian church; because where- 
ever the true christian church is, there the 
Lord is worshipped, and his word is read; 

| whereas, 


rut LiFx therein pointed out and insisted on, as that 
of the genuine dotrine of the word of the Lord, answer 
this character, must be left to the cool, impartial, and 
rational christian mind to investigate and decide ons 
| The great importance of the suhject demands his most 
xrivus, profound, and unprejudiced inquiries; and all 
will do well to be aware, lest in opposing what may 
appear to them as differing in some measure from some 
| particular doctrines now taught, they strike against the 
genuine truth of the kingdom of heaven. 
well conclude those observations with St. Paul's advice 
to the Philippians : „Finally brethren, whatsoever 
things are true, whatsoever things are honest, what- 
* $0eyer things are just, whatsoever things are pure; 
* whatsoever things are lovely, whatsoever things are 


be any [thing worthy of | praise, think on these 
« things, 52 | 
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whereas, amongst the Roman- Catholics, 
they worship themselves instead of the 
Lord, forbid the holy scriptures to be read 
by the laity, and affirm the Pope's decrees 
to be of equal, or superior authority to the 
word of God. ; 
The doctrine of charity, which is the doc- WW an 
trine of life, was the main essential doctrine of 
taught in the antient churches ; concerning inn 
which churches the reader may see more in ¶ anc 
the Axcana CE@LESTIA, n. 1238, 238;; al] 
and that doctrine united all churches, and W enc 
thereby formed one church out of many. N wit 
For in ancient times they acknowledged all ¶ chat 
persons to be members of the church, der 
who lived under the good influence of hoo, 
charity; and they called such persons bre- ley; 
thren, howsoever they might differ in mat- 
ters of opinion, such as are the doctrines, 
of faith at this day. In such doctrines, and 
matters of opinion, they studied to instruct 
each other; and this was amongst their 
works of charity; nor did they express an) 


indignation, or resentment, if one could 
| | | not 
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not be brought to accede to another's 
opinion, because they knew very well that 
every one receiveth truth, in exact pro- 
portion to his love of genuine goodness. 
Forasmuch as this was the state of the 
ancient churches, therefore the members 
of those churches had more regard to the 
inner man, than people at this day have, 
and of consequence were wiser men. For 
all persons who live under the good influ- 
ences of love and charity, dwell in heaven 
vith regard to their inner man, and are in 
that society of angels there, which is un- 
der the influence of the same love and 
zoodness. Hence their understandings are 
elevated to the perception of interior ob- 


xxi 


true wisdom can alone be derived from 
heaven, that is, through heaven, from the 
Lord; and there is wisdom in heaven, be- 
cause the inhabitants thereof are under the 


rue wisdom consisteth in discerning truth 
dy the light of truth, and the light of truth 


ot 
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jects, whereby they attain unto wisdom. For 
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is the light which ruleth in heaven. But in 
process of time this wisdom of the ancient 
church degenerated. For in proportion as 
mankind separated themselves from the 
good influences of love towards the Lord, 
and towards one-another, they departed also 
from wisdom, because they departed from 
heaven. Hence it was that the inner man, 
in process of time, was swallowed up, aud 
lost in the outer man; and when nothing 
remained of human nature but the mer Me 
outward, or external man, then the wordy *'5 


xxii 


and bodily lusts occupied the whole man, dou 
and he became a mere worldly and cor- = 
wit! 


poreal being. Under such circumstances the 
things in heaven became of little concert, 
because the satisfactions arising from th 
varieties of earthly love take then entir 
possess ion of the, heart, and with them a 
those evils enter, which being, derived frog 


— "373 3 


the arthly lusts ; are pleasure to the cat 


nal and W. rldly 1 mind; in which case, al) a mi 
counts of a future life, of heaven and he A 
tho. 


N and in short of all things relating tot 
Piri, and the spiritual world, find no pla 
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in the heart of man, where they ought to 
live and operate, but are banished into the 


_ outward court of the memory or imagina- 


tion only, which are of the external man. 
Hence it hath come to pass that the doc- 


ed in former times, is now of no reputation, 
and its meaning is entirely lost. For who at 
this day understandeth what charity is in 
its true genuine signification, or what is 
meant by the word neighbour in its genuine 
zignification? when nevertheless the true 
doctrine of charity not only teaching these 


"MW things, but innumerable other truths also, 
| with which mankind at this day are almost 
2 


entirely unacquainted.; The word of God 
throughout is nothing else but the doctrine 
of love and charity, according to theLord's 

press words, where he saith, Thou shalt 
love the Lord thy God with all thy heart, 
© and with all thy soul, and with all thy 


bo ment ; and the second is like unto it: 
thou shalt love thy neighbour as thy- 
self 


trine of charity, which was so highly esteem- 


mind; this is the first and great command- 
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« self: on these two commandments hang 
&« all the law and the prophets,” Matt. xxii, 
ver. 37, 38, 39, 40. The law and the pro- 
phets comprise the whole world of God, in 


all and every particular part thereof. 
e n 


THE 
HEAVENLY DOCTRINE 


RUSALEM. 


NEW FER 


OF 


GOODNESS AND TRUTH. 


i. Every thing in the universe, which ex- 
isteth according to divine order, hath rela- 


tion to Goodness and Truth. There 1s no- 
thing in heaven or on earth which doth not 
derive its existence from these two princi- 
ples; the reason whereof is, that both good- 
ness and truth proceed from the divine es- 
sence of the Godhead, which 1s the first 
cause of all being. 55 
2. Hence it appears, that there is no 
knowledge more necessary for man, than to 
understand clearly the nature of goodness 
and truth, in what they consist, and how 
they have a mutual regard to, and union 
one with the other. This knowledge is more 
especially necessary for every member of 
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the church; because, as all things in heaven 

have relation to goodness and truth, so like- 

wise all things in the church have the ame 

relation, inasmuch as the same goodness 
and truth prevail in both. It is on this ac- 
count that we begin the doctrine of the New 
Jerusalem with explaining the nature of 
goodness and truth. 

Divine order requireth that goodness 
and truth should be united, and not separated, 
that so they may exist and act in unity, and 
not in separation; for they proceed in unity 
from the Godhead, they are united in heaven, 
and therefore chey should be united also in 
the church on earth. The union of good- 
ness and truth is called in heaven Celestial 
Marriage, inasmuch as all the inhabitants of all 

heaven are the subjects of such a marriage. ger 
This is the reason why, in the word of God, WW goc 
heaven is compared to a marriage, and the W nui. 
Lord is called the bridegroom and husband, W adm 
whilst heaven, and the church on earth, are Nami 
called the bride and the wife, These ness 
names are given to heaven and to the church, 7. 
because they are the recipients of divine Wtruth 
goodness in truths. 
4. The angels in heaven derive all their 
understanding and wisdom from this mar- 


riage union of nee and truth, but not 
from 
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from either of them apart, or separate from 
the other. This is the case too with the mem- 
bers of the church on earth. 

6. Inasmuch as the union of goodness 
and truth beareth resemblance to a marriage, 
it is plain that goodness loveth truth, and 

that truth in return loveth goodness, and 
that they have a mutual desire to be united 
with each other. The members ofthe church, 
therefore, who have no such love and desire 
are no subjects of the celestial marriage, 


church or its spirit in them; for the union 
of goodness and truth alone constitute the 
church. | 

6. There are various kinds of goodness, 
all of which may be comprehended in the 
general division into spiritual and natural 
goodness; and these are both united in ge- 
nuine moral goodness. And as goodness 
admitteth of variety, so also doth truth, in- 


much as every truth is derived from good- 
ness, and 1s the form thereof. 


E 7. What hath been said of goodness and 
e ruth may justly be applied, in a reversed 
sense, to evil and falshood. For as every 
ming in the universe, which existeth ac- 
ording to divine order, hath relation to 
zoodness and truth, so every thing which 

cxisteth 


and of consequence have nothing of the 


% 
[4 
14 


Fg = 
2 * 


22 * A. — - 
— ne. ” 
— 
_ 
- 42 ab" as 
— 


— 


2 


4 _—_— — 
. 
— 

a 
1 * 


3 
— — 
. 


r 


„ — 2 
„ 
— 
—— 


< _ * * 
> 5 o * 
— Ts 
- 
E 8 3 
5 


- 


4 THE HEAVENLY DOCTRINE 


„ 56 (++ 4 * 


existeth contrary to divine order, hath re. 
lation to evil and falshood. And again, as 
goodness loveth to be united with truth, and 
truth with goodness, so evil loveth to be 
united with falshood, and falshood with 
evil. Lastly, as all wisdom and understand- 
ing arise from the union of goodness and 
truth, so all madness and folly arise from 
the union of evil and falshood. This union 
is called the Infernal Marriage. 
8. From the contrariety existing between 
good and evil, truth and falshood, it is plain 
that truth cannot be united with evil, nor 
good with falshood that ariseth from evil; 
for if truth be united with evil, it is no long- 
er truth, but becometh falshood, inasmuch 
as it is falsified ; and if good be united with 
falshood that ariseth from evil, it is no long- 
er good, but becometh evil, inasmuch as 
it is adulterated. Nevertheless falshood 
vhich doth not arise from evil may be united 
with good. EE | 
9. It is impossible for those who have 
confirmed themselves in evil and falshooc 
by false reasoning, and an evil life, to unde! 
stand any thing relating to goodness an 
truth; inasmuch as evil in their 1maginatio 
is goodness, and falshood truth: But sud 
as have confirmed themselves in goodne 
e a 
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and truth by right reasoning and a good 


life, have a capacity to know and distinguish | 


what is evil and false. The reason of this is, 
because all goodness, and its attendant truth, 
are, as to their essences, celestial, or from 
above; but all evil, and its attendant fals- 
hood, are, as to their essences, infernal, or 
from below: And every thing that hath 
a celestial essence, or origin, is in the light; 


but every thing chat hath an infernal essence, 
or origin, darkness. 


„ee .. $20 
OF THE 


WILL & THE UNDERSTANDING. 


10. Man is endowed with two faculties 
which constitute his life: One is called his 
Will, and the other his understanding: They 


are distinct from each other, and yet so or- 


dered by creation that they may be united; 
and when they are united, they are called 
the Mind. Wherefore the human mind 
consisteth of these two faculties, and every 
power and principle of life hath its residence 
therein. 
11. As all things in the universe, which 
exist according to divine order, have rela- 
tion to goodness and truth, $0 all things in 
man have relation to his will and his un- 
derstanding; whatever is good in man be- 
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belongeth to his will, and whatever truth he 
possesseth belongeth to his understanding; 
for these two faculties, or these two princi- 
- ples of the hfe of man, are the respective 
recipients, or subjects, of goodnessand truth, 
The will is the recipient, or subject, of 
whatever hath relation to goodness; and the 
understanding is the recipient, or subject, 
of whatever bath relation to truth; so that 
goodness and truth have no other place of 
residence in man. For the same reason also 
there is no other place of residence for a 
man's love and faith; inasmuch as love hath 
relation to goodness, having goodness alone 
for its object; and faith hath relation to 
truth, having truth alone for its object. 
12. Forasmuch now as all things in the 
universe have relation to goodness andtruth, 
and all things in the church have relation 
to love and faith, whereof goodness and 
truth are respectively the objects; and 
whereas it is by virtue of these two faculties 
the will and the understanding, that man is 
man; therefore it was necessary to make 
them a part of the present doctrine; for 
otherwise no man would be able to form 
any distinct idea, or ground any just notion, 


about them. 
13. The 
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13. The will and the understanding do 
likewise form the spirit of man, inasmuch 


as his wisdom and intelligence, or (to speak 
in general terms) his very life and being 


have their residence therein; for the bod 


is only that external part which yieldeth N 


obedience to the dictates of those internal 
powers, and spiritual operations. 9 5 

14. Nothing is of more concern than to 
apprehend clearly how the will and the un- 
derstanding form one mind. Their unity in 
this respect is like that of goodness and 


truth; for they are joined together in a 
similar kind of marriage. As, therefore, 


goodness constituteth the very essence of a 
thing, and truth 4ts existence derived from 
thence, so the will in man is the very essence 
of his life, and the understanding is the 


existence thereof as derived from the es- 


sence; for goodness, which is the object of 
the will, createth to itself a form, or exist- 
ence, in the understanding, and so renders 
itself visible and apparent. 

15. Will and understanding, in pro- 
priety of speech, can be affirmed only of 
such persons as are under the influence of 
goodness and truth, and not of such as are 
under the influence of evil and falshood. 
The will of the latter is more properly con- 


cupiscence, 


5 
e 
8 e 


— 


* 
— 
- 
MN 2 
E 
— 


— — — 


. . — e 
— 


— 
BE Ins 


_— 


_ ; 2 1 — 9 : - 
— 3 n 

pure — 2 3 
; ws 5 * * 5 


—— 
21 
—_ 


— — 


: 8 n af.” 
— — - — 
* * 2 KS. 
p ̃ QA eee „ Sear 7 
, 8 +4 
* — — — 


- A * 
* 2 2 
o . 83 2 — Goes. woes 
——— 2 —AS 2 
4 5 6 * | . 
A PDE . K a 
ad at 2 = a> — 
— 8 — Ira — ct Vs 
= 2 — - * * 
— We 2 
ES 
_ - 6 nl 


8 THE HEAVENLY DOCTRINE 


concupiscence, and their understanding may 
be more fitly termed science; for the bu- 
man will, properly so called, is the recipientof 
goodness, and the understanding the reci— 
pient of truth; wherefore, in propriety of 
speech, will and understanding cannot be 
applied to evil and falshood, inasmuch as 
they are in direct opposition to each other, 
and therefore have a tendency to destroy 
one another. Hence it 1s, that whosoever 
is under the influence of evil and falshood 
hath no pretence to rationalty, wisdom and 


intelligence; for with bad men the interior 


parts of the soul, where the will and the un- 


derstanding do principally reside, are shut 
up and obstructed, so that wisdom and in- 


intelligence cannot get admission. It appear- 
eth, indeed, as if they had will and under- 
standing, because they talk sometimes of the 
exertion of such faculties; but to will, with 
them, is more properly to lust according to 
concupiscence, and to understand with them, 
is more properly to judge scientifically, ac- 
cording to the wisdom of the flesh. 
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OF THE 
INTERNAL & EXTERNAL MAN. 


16. Max was formed by creation to ex- 
ist, at one and the same time, both in the 


spiritual | 
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spiritual world and in the natural world. 
The spiritual world is that which angels in- 
habit, and the natural world 1s that which men 
inhabit ; and forasmuch as this was the de- 
sign of men's creation, therefore he is en- 
dowed with an internal and an external part; 
his internal part is his means of existing in the 
spiritual world, and his external part is his 
means of existing in the natural world. This 
internal part is called the Internal Man, and 
this external part is called the External Man. 

17. Every man hath both an internal and 
an external part; but there is a difference 
to be observed herein betwixt good and bad 
men. With good men the internal part is in 
heaven, and receiveth light from thence; 
and the external part is in this world, and 
receiveth light from thence, which light is 
illuminated also by the light that is from hea- 
ven, so that with good men the internal and 
external part act in unity, like cause and 
effect; but with bad men the internal part 
is in this world, in the same manner as the 
external part; and both are partakers of the 
same light; so that they discern nothing by 
the light of heaven, but only by the light of 
this world, which light they call the light of 
nature ; the things of heaven, therefore, are 
concealed from them in darkness, whilst 
the things of this world are seen by them in 
clear light. Hence it appears that good men 
have both an internat and an external man, 
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but that bad men have only an external, and 
no internal man. 

18. The internal man 1s what is called al- 
so the Spiritual Man, because it dwelleth 
in the light of heaven, which light is spiri- 
tual; and the external man is what is called 
also the Natural Man, because it dwelleth 
in the light of this world only, which light 
is natural. Nevertheless, whosoever hath 
his internal part illuminated by the light of 
heaven, and his external part by the light 
of this world, he is in both respects a spi- 
ritual man; but whosoever receiveth only 
the hight of this world into his internal part, 
which light is also the light of his external 
part, he is in both respects a natural man. 
The spiritual man is called in the Word of 
God alive, or a living man, but the natural 
man is called dead. 

Whosoever hath his internal part en- 

1 from heaven, and his external part 
enlightened from this world, he is a subject 
both of spiritual and natural intelligence; 
only it is to be observed, that his spiritual 
intelligence descendeth into, and influenc- 
eth, that which is natural, and becometh 
perceptible therein; but whosoever hath his 
internal part immersed, together with bis 
external, in the light of this world alone, he 
is no subject of spiritual intelligence, but 
only of that which is material ; for all his 
thoughts 


- 
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thoughts and perceptions terminate in the 
natural objects of this world, which are all 
material. To have spiritual intelligence, or 
to think spiritually, is to consider things as 


is true by the light of truth; to perceive 


what 1s good by the love of goodness; as 


also to observe the qualities of things, and 
to discover the affections which rule in them 
as abstracted from their natural for and 
covering: But to have material intelligence, 
or to think only materially, is to see no fur- 
ther than the material form and covering of 
things, and to consider their qualities and 
essences in no distinction therefrom, which 
thought and perception is respectively dark 
and obscure. 

20. The internal spiritual man truly 


during his life in the body, notwithstanding 
his ignorance thereof, is in society with 
angels; and after his separation from the 
body is introduced into their company. But 
dhe internal man which is merely natural, 
- WW considered in his true nature, is a spirit, and 
h not an angel; and also, during his life in 
1s che body, is in society with spirits, not such 
is ss ace angelic, but such as are infernal ; in- 


he io whose company he is introduced after 
but bis separation from the body. 
his 21. The interiors of the souls ofspiritual 


to their internal essences; to discern what 


considered is an angel of heaven; and also, 


men 
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men are also in an actual state of elevation 
towards heaven, because that is the first and 

chief object of their regard; but the in- 
teriors of the souls of such as are merely 
natural, are in an actual state of depression 
towards this world, because that is the first 
and chief object of their regard. The in- 
teriors of the soul in every person v hatso- 
ever are directed towards the chief object 
Of his love and affection; and the exteriors 
of his reason and understanding always ob- 
serve the same direction with the interiors 

of the soul. 15 | 

22. The common imagination concern- 
ing the internal and external man is, that 
- thinking and willing are operations of the 
internal man, and that speaking and acting 
are operations of the external man, and that 
they are distinguished from each other by 
these operations; inasmuch as thinking and 
willing have reference to what is internal, 
and speaking and acting to what is external: 
- But it is to be observed, that when a man 
thinketh and willeth according to under- 
standing and wisdom, his thoughts and in- 
clinations do then proceed from a spiritual 
internal; but when a man thinketh and will- 
eth contrary to understanding and wisdom, 
his thoughts and inclinations do then pro- 
ceed from a natural internal. Of conse- 


quence, when a man is well affected, both 1 
| in 
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in thought and will towards the Lord, and 
towards his neighbour, in every thing that 
concerns them, his thoughts and inclinations 
do then proceed from a spiritual internal; 
because he thinks according to the faith and 
doctrines of truth, and according to the 
love and affection of goodness, which is 
a principle of thinking that is derived from 
heaven: But when a man is ill affected both 
in thought and will towards the Lord and 
towards his neighbour, his thoughts and 
inclinations do then proceed from a natural 
internal, because they originate in the per- 
suasions of falshood, and the affections of 
evil, which are derived from Hell. In short, 
80 far as a man is under the influence of 
love towards the Lord, and love towards 
his neighbour, so far he is influenced also 
by a spiritual internal, from whence both 
his thoughts and inclinations, and likewise 
his words and actions, are derived. But so 
far as a man is under the influence of self- 
love and the love of the world, so far he is 
governed and influenced by a natural inter- 
nal, which is the spring and principle of all 
his thoughts and inclinations, and likewise 
of his words and actions. 
23. It is so ordered by the providence of 
the Lord, that in proportion as a man sub- 
mitteth . thoughts and inclinations to the 
influence of heaven, so far the internal spi- 
a ritual 
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ritual man is opened and formed in him; 
whereby he hath communication with 
heaven and the Lord, and 1s framed, as to 
his interiors, after the image and order of 
things in heaven : But on the contrary, in 
proportion as a man subjecteth his thoughts 
and inclinations to the influence of the 
world, and not of heaven, so far he 
occasioneth a closing and obstruction of his 
internal spiritual man, whilst his external is 
opened to a full communication with the 
world, and is formed after the image and 
order of worldly things. 

24. If the internal spiritual man be open- 
ed in any one to a communication with 
heaven and the Lord, such a person dwell- 
eth in the light of heaven, and receiveth 
illumination from the Lord, and fromthence 
deriveth wisdom and understanding; he 
discerneth truth by the genuine light of 
truth, and hath a perception of goodness 


by its own intrinsic excellence. But if the 


internal spiritual man be so closed in any 
one as to admit of no communication with 
heaven, such a person is in entire ignorance 
of the existence of the internal man, and 
much more of his true state and nature; he 
rejecteth likewise all faith in divine intlu- 
ence, and all belief concerning a future life, 
and the great truths relating to heaven and 


the church on earth; and forasmuch as he 
seeth 
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seeth by no other light than that of this 
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world, he imagineth nature to be God, and 


putteth falshood for truth, and evil for good. 
25. A sensual man is one whose internal 
is 80 far immersed in his external that his 


faith cannot rise above his senses, and he 


believeth nothing but what he can see with 
his eyes, and feel with his hands. The sen- 
sual man liveth in the lowest state of un- 
regenerate nature, and is in the utmost 
blindness as to all things which regard the 

faith and doctrines of the church. 
26. By the internal and external whereof 
we have been speaking, we would be un- 
derstood to mean the internal and external 
of the spirit of man; his outward body 1s 
only an additional external covering, which 
serveth for the existence of his inward spirit 
in his present state: For the body can do 
nothing of itself, but deriveth all its life, 
power and action, from the spirit which 
dwelleth in it. It is to be observed, more- 
over, that the spirit of a man, after his se- 
paration from the body, retaineth the same 
capacity of thinking and willing, of speak- 
ing and acting, and is in the same human 
form, which it had during its union with 
and abode in the body. Thought and will 
constitute the internal of the spirit; speech 

and action constitute the external. 
ON 
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Wen 


ON THE 


NATURE OF LOVE IN GENERAL, 


27. Lo vx constitutes the very essence 
of man's life, forming, according to its na- 
ture, both the quality of his life, also the 
general character of the man. This how 
ever, is to be understood of that love only & 
which hath the rule and government in man, 
and which, therefore, keepeth in subor- 
dination all the varieties of other love that 
are derived from it. These varieties of 
subordinate love appear, indeed, of differ— 
ent complexions, but they all center in the 
governing love, as their common parent, 
and constitute together one kingdom. The 
governing love is, as it were, their king and 
chief, influencing all their motions, and 
making them subservient, both directly and 
indirectly, to its own principal ends and 
purposes. The object of the governing 
love is what a man loveth above all things. 

28. The ruling object ofthelove, or what 
a man loveth above all other things, | is con- 
tinually present in all his thoughts and 
affections, and constituteth the very essence 
of his life: As for example, If he loveth 
riches above all other things, his mind 1s 
then continually employed about the way: 

nd 
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and means of accumulating money and a 
great estate; success herein causeth his 


est misery ; riches, in short, take possession 
of his whole heart, and his heart knoweth 
no other satisfaction. So again, If a man 
loveth himself above all other things, then 
self is the ruling object of his attention and 
regard ; his thoughts, his words, his actions 
do all center in himself; in short, his life is 
a life of selhshness, because self-love is its 
ny end and object. 

. The ultimate aim and end of every 
man's life is directed by his governing love, 
and hath no other object but the object of 
such love; therein are centered all his most 
particular thoughts and designs; it influenc- 
eth his will like a river's stream, bendingin- 
to its direction, and carrying along with it, 
whatever cometh in its way ; even whilst 
he seemeth intent upon other concerns, he 
is under the secret influence of thisruling pas- 
ion, which gives life and action to his whole 
man. It is this governing love which one 
man seeks to discover in another, and when 


Z he hath found it, he directeth thereby all 


az his dealings with him. 
30 Every man's particular quality and 


verning love; this is what distinguishes the 
N 
nd 


makes 


greatest joy, and disappointment his great- 


character is derived entirely from his go- 


lempers and complexions of mankind, and 
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makes them differ from each other; the 
heaven of good men, and the hell of evil | 
men, take each of them from hence their 
respective qualities and degrees ; it 1s in f 


short this ruling principle which constituteth v 
the will, the self hood, (proprium) and the it 


nature of man; for it is the very essence of 
his life. This principle cannot be changed 
after death because it then formeth the 
whole man. 3 
31. All a man's pleasures, satisfactions, 
and happiness, take their rise from this go- 
verning love, and are of a quality agreeable 
thereto; for what he loveth, that he calleth 
pleasant and satisfactory, because it affect- 
eth him with sensible delight; but if it be 
the object only of his thoughts, and not of 
his love also, whatever name he may give 
it, yet it is not the true happiness of his life. 
W hatsoever is pleasant and agreeable to 
a man's love, that he calleth good ; but 
Whatsoever is unpleasant or disagreeable 
| © thereto, that he calleth evil. 
1 32. There are two kinds of love, from 
Which, as from their proper fountains, al 
| the varieties of goodness and truth derive 
| their existence; and there are two kinds 
ot love, from which all the varieties of eri 
and falshood derive their existence. The 
| two kinds of love which give birth to all the 
| 
| 


varieties of goodness and truth, are 10ve 
towards 
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towards the Lord, and love towards our 
neighbour; and the two kinds of love, which 

ives birth to all the varieties of evil and 
falshood, are self-love and the love of the 
world. These two latter kinds of love are 
in direct opposition to the former, 

33- The two kinds of love, which give 
birth to all the varieties of goodness and 
truth, and which we said are love towards 
the Lord and towards our neighbour, form 
the kingdom of heaven in the soul of man; 
wherefore they are the two kinds of love 
which prevail and rule in heaven; and in- 
asmuch as they constitute the kingdom of 
| heaven in the soul, they also constitute 
| therein the true church of Christ. But the 
two kinds of love, which give birth to all 
the varieties of evil and falshood, and which 
| ve said are self-love and the love of the 
world, form the kingdom of hell in the soul 
of man; wherefore they are the two kinds 
of love which prevail and rule in hell. 

34. The two kinds of love which prevail 
in heaven, and which give birth to all the 
varieties of goodness and truth, do open 
and form the internal spiritual man, inas- 
much as they have their residence therein; 
but the two kinds of love, from whence all 
the varieties of evil and falshood are derived, 
do shut up, and destroy the internal spi- 
ritual man, and according to the nature and 
extent 
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extent of their influence, do immerse the 
the soul in sin and sensuality. 


ee $o0 


ON THE 
NATURE OF SELF-LOVE, & THE 


LOVE OF THE WORLD. 


35. SELF-LOVE Consisteth in wishing 
well to ourselves alone, without any con- P 
cern for the welfare of others, but so far as P 
it 1s connected with our own; even to a P 
disregard of the interests of the church, of J 

the particular society to which we belong, 


and of our fellow citizens. — Self- love, how- K 
ever, when its own reputation, honour, and 2 
credit are concerned, can bestow many - 
benefits and obligations upon these several 8 
relations; but then, where its own credit 8 
and glory are out of the question, it is in- i 
different to the doing any sort of good N 
offices, representing to itself the insigniß— * 
cancy of such things, when they promote 3 
no immediate interest of its own. Hence th 
it appears, that whosoever is under the in- 5 
fluence of self-love, can have no love ei- lil 
ther for the church, or for his country, or Y 


for the society to which he belongeth, or 


for his fellow citizens, or for goodness of 3 wi 
kin 
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kind ; but all his love 1s centered in him- 
self alone. 

36. Man is under the influence of self. 
love, when in his thoughts and actions he 
regardeth himfelf alone, and those persons 
with whom he is more immediately connect- 
ed, without any respect to his neighbour, 
or the public good, or the Lord his God. 
_ To let his actions thus center in himself, or 
in his particular friends, relatives and de- 
_ pendants, regarding his neighbour and the 
public good only when his credit and re- 
putation are concerned, is a sure symptom 
of self- love. | 

37. It is very PRI OTA with self-love 
for a man to respect his friends, relatives 
and dependants, in inasmuch as they make 
part of himself, and whosoever loveth him- 
self, must of necessit) love them also. In 
this view a man's children and descendants 
are to be considered more particularly, and 
in general all those with whom he is con- 
nected, and who fall within the circle of 
his acquaintance ; to love these relatives, 
and to love himself, is one and the same 
thing, because he considereth them as mak- 
ing a part of himself. In this same class 
likewise are to be ranked all those who pay 
him honour and respect. 

38. Another symptom of self-love is, 
when a man thanks contemptuously of his 


neighbour 
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neighbour in comparison with himself, and 


when he beareth ill-will towards his neigh. 


bour, because he doth not receive from 
him that favour, respect and veneration, 
which he thought himself entitled to. It is 
a symptom of still greater self-love, when 
a man, from the same motives, hateth and 
persecuteth his neighbour ; and of greater 
still when he burneth with revenge towards 
him, and wisheth his ruin. The unbridled 
passions of such men end at last in the rage 

of savage cruelty. e | 
39. The nature of self-love may be 
plainly discovered by a comparison with 
heavenly love. It is the nature and character 
of heavenly love to love, for their own sake, 
all those useful services, and profitable du- 
ties, which the good of the church, of aman's 
country, of the society to which he belong- 
eth, or of his fellow- citizens, requireth of 
him; but where a man loveth these things 
in self-love, or for his own sake, he 
then loveth them from the same principle 
that he would love his servants and slaves, 
because they are in subjection to him. 
Hence it follows, that whosoever is under 
the influence of self-love, would have the 
church, bis country, the society to which 
he belongeth, and his fellow citizens, to be 
his servants, rather than that he . be 
| their 


| 41 
that! 
lexter 
Haw a 
of re 
rage 

at an 
orld 
God, 
and j 
minat 
very 


elf. la 


OF THE NEW JERUSALEM. 23 


„„ „ 


their Servant; he would exalt himself above 
aud depress them bencath himself. 
Moreover, in proportion as a man 
is (oder the influence of heavenly love, 
which consisteth in loving good and useful 
services, and is attended with the perception 
of an internal satisfaction in the performance 
| of them, so far he is led and governed by 
the Lord; inasmuch as it is this love in 
which the Lord hath his abode, and which 
proceedeth from him; but in proportion as 
a man is under the influence of self-love, so 
bar he is led and governed by himself, or 
Ibis own self-will, (yroprium)) which is a 
fountain of all sin and evil; for it is that 
Ihereditary principle of corrupt nature in 
him, which loveth himself better than God, 
nd the world better than Heaven. 
| 41. Self-love is also of such a nature, 
chat if liberty be given it by the removal of 
external restraints, such as the fear of the 
law and its punishments, the loss of honour, 
ot reputation, of office, or of life, it will 
rage with such unlimited lust, as to grasp 
at an universal dominion, not only over this 
orld, but over heaven and the Throne of 
Cod. Its desires are without boundaries, 
nd its ambition knoweth no end or ter- 
mination, Yet such a lust lurketh in 
Very man who is under the influence of 
Ut-love, although perhaps it may not be 


apparent 
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apparent to the world, where a temporary 
check is laid upon it by the external re- 
straints before- mentioned. Impossibilities 


alone can set boundaries to the desires of 


such self-love, which only wait for the re- 
moval of such impossibilities to act again 
with recruited violence. Hence it is, that 
whosoever is governed by self love, hath 
no knowledge of the wild and unlimited 
desires which are concealed therein. That 
this however is the case with self- love, must 
be obvious to every one who considers the 
lives of princes and the great men of the 
world, whose actions are not subject to the 
chec ks, restraints, and impossibilities above- 
mentioned. They over-run and lay Waste 
whole provinces and kingdoms, so far as 
success attends their enterprizes, and gras} 
at an universal empire and doniinion, 
This is still more apparent in those who 


aspire at sovereignty in the kingdom of 


heaven, usurping and claiming as their own, 
the divine power of the Lord, without set- 
ting any boundaries to their desires. 

42. There are two kinds of sovereignty 
or dominion ; one arises from the love of 
our neighbour, and the other from the love 
of ourselves. These two kinds Of sover— 
eignty or dominion are as to their essences, 
in direct opposition to each other. That 


Which arises from love towards our neigb- 
bour, 
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| — Cao'Fen ; 14 0 
bour, operates by a general goodness to= ||" 
wards all mankind, so that a man under its 11 
influence has no greater delight than to 41 


serve others by doing all the good which — HÞ 
lies in his power, (to serve others is to do . 


them good from a real principle of good. N 
will, and to yield all kinds of uscful and 40.8 
profitable services) this is his chief desire, AH 
and the joy of his heart; so that the higher 11738 
such a person is exalted in power and dig- Wk! 
nity, so much the more doth he rejoice; not KA > 
indeed on account of his power and dignity, ih) ay 
but because the sphere of his useful services 0 

is thereby extended, and the offices of his Th 
goodness enlarged; such are the soverci gnty [0 
and dominion which prevail in heaven. But 11 

the other kind, which arises from self-love, N 

is unattended with a general benevolence, 14 
and confineth its respect and good-will to 1 
uself alone and its particular favourites; =. 
50 that a man under its influence regardeth HY 
only his own honour and glory in the ser- 4M 
vices which he performeth; these are the »1\ 25 


things which he accounteth most desirable 
and profitable; if he doeth any service to 
others, it is only with a view to his own ser- 
ice, power and authority, which he expect- 
ch to aggrandize thereby; he seeketh an 


increase of power, not to.extend his ability 
of 
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of doing good, but for the sake of greater 
glory and preheminence, which are the chief 
desire and delight of his heart. 

43- The love of power and dominion ne- 
ver dies, but remaineth in every man when 
he cometh into another world; to such as 
have lived in the exercise thereof from a 
principle of love towards their neighbours, 
and under its wise regulations, 1t 18 permit- 
ted to continue the exercise thereof in 
heaven ; but there the power and dominion 
are considered as belonging not unto them, 


but unto the uses and good services which 


they delight in, and thus unto the Lord, 
from whom every thing good and profitable 
is derived. Such, on the contrary, as have 
exercised power and dominion in self-love, 
have their portion in the infernal kingdoms, 
when they leave this world, and there are 
om in the vilest and most disgraceful 


drudgeries. 


44. From what hath been already said, it 
is very plain to discover who are under the 
influence of self. love; the external form or 
appearance is of little consideration herein, 
whether it be humble or elate; for the symp- 
toms here noted exist in the inner man, 
which the generality of mankind study to 


conceal, whilst with the outer man they can 
artiully 
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artfully assume the appearances of a disin- 
terested virtue and the love of their neigh- 
bour, and thus take a false character, which 
is the very reverse of their real one. In this 
also they are actuated by a regard for them 
selves; because they are well aware that a 
disinterested love of others, and a regard for 
the public good, are virtues which are held 
in high estimation, and which therefore will 
cure to them the good opinion of all who 
know them. 

45. The evils which accompany self-love 
are in general a contempt of others, envy, 
averston towards such as do not favour its 
designs, from whence arises hatred, enmity 
of various kinds, revenge, cunning, deceit, 
unmercifulness, and cruelty. These evils 
are attended also with a contempt of God 
and of all holy things, which the church 
teacheth concerning truth and goodness; 
the respect which self-love payeth to such 
things being a service of the lips only, and 
not of the heart. Corresponding to these 
evils are a variety of errors and falsities 
which accompany them; for falsities are de- 
rived from evils. _ 

46. The love of the world consisteth in 
a desire of appropriating to ourselves, by 
any means whatever, that which belongeth 
to 


— 
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to another; as also in placing our affections 
on riches, and in suffering the world to se— 
duce our minds from spiritual love, which 
is love towards our neighbour, and thereh 
from the love of heaven. All persons are 
under the influence of worldly love, who 
are desirous of appropriat.ug to themselves 
the wealth and possessions of others, espe— 
cially if they use any artifice and deceit to 
effect their purposes, sacrificing thereto all 
regard for their neighbour's good. They 
who are under the influence. of this love, 
lust after the property of other people; and 
8 Where the fear of the law and the loss of 
| reputation do not operate to restrain their 
lusts, they make no scruple to commit all 
sorts of outrages and depredations. 

47. But the love of the world is not in 
so great a degree of opposition to heaven 
love as the love of self is, inasmush as $0 
many and so great evils are not concealed 
in it. In different persons it operates dif- 
ferently; in some it is a love of riches lor 

the sake of exaltation to dignity and ho— 
nour; In others it is a love of dignity and 
honour, with a view to the amassing of 
riches: In some it is love of wealth for va- 
rious purposes of worldly pleasure and satis- 
faction: In others it is a love of wealth 1 
| | tne 
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the sake of wealth, as is the case with co- 
vetous people; and thus its operations vary 
in other instances. The end regarded in 
the accumulation of wealth is called its use: 
and it is the end, or use, from which every 
kind of love taketh its complexion or qua- 
lity; for the good or evil nature of all love 
is determined by the end or purpose where- 
unto it is directed; other things serve but 
as means to promote the end. 

48. In short, self-love and the love of the 
world are in direct opposition to the love of 
the Lord and of our neighbour: Wherefore 


self- love and the love of the world are of 


an infernal nature, having dominion in the 
kingdom of hell, and also establishing the 
kingdom of hell in the soul of man: But 
love towards the Lord and towards our 
ne!ghbour are of a celestial nature, having 
their dominion in the kingdom of heaven, 


and also establishing the kingdom of heaven 


in the soul of man. 
49. From what hath been already said, it 
plainly appears, that all kinds of evil are 


contained in, and derived from, these two 


sorts Of love, viz. Self-love, and the love 
of the world: The evils enumerated above 
are of a general nature, which contain all 
other particular evils that are not enumer- 
| ated. 
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ated. Hence it is plain, that man by nature 
is under the dominion of all kinds of evil, 


inasmuch as by nature he is under the do- 
minion of these two kinds of evil love. 
zo. To become acquainted with evi] it 


is expedient to know Its origin ; and till a 
man knows what evil is, it is impossible he 


should know what good 1s, and therefore it 
is impossible he should know what he him- 
self is. This is the reason why we have 
here treated of these two original fountains 
of all evil. | 1 


| | ON THE | 
NATURE OF CHARITY, OR THE 
LOVE OF OUR NEIGHBOUR. 


51. BETORE we speak of the nature of 


love and charity, it will be proper to ex- 


plain whom we are to understand by our 


neighbour, who is declared to be the object 


of our love and charity; for unless we know 
who is our neighbour, we may exercise our 
charity indiscriminately, and in the same 
manner, both towards good and bad men, 
whereby our charity will become unchari- 
tableness; for bad men, by their acts ol 
charity, do their neighbour mischief, in tic 
PO. Same 
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zame degree that good men by their charity 
do him service. 

52. It is a common opinion which now 
prevails, that every individual man is alike 
our neighbour, and that we are to exercise 
our charity without distinction, towards 

every one who standeth in need of it; but 
it surely concerneth christian prudence to 
examine well into the nature and quality of 
the objects whereon it exerciseth its charity, 
and to regulate the exercise thereof accord- 
ing to such an examination. The spiritual 
and interior christian maketh proper dis- 
tinctions in his charity according to * dic- 
tates of wisdom; but the exterior and na- | 
tural christian, for want of attending to the 1 
dictates of wisdom, maketh no such distinc- 1 
tion. e i 
53. The different degrees of relationship 1. 
comprehended under the word neighbour, 
and which every christian ought to be ac- 
quainted with, are regulated according to 
the different degrees of goodness which dis- 15. 
tinguish them; and inasmuch as all good- Me 
ness is derived from the Lord, therefore the 1 
Lord, as the fountain of all goodness, is our 14 
[neighbour in the highest and most eminent i [4 


degree. Hence it follows that the degree, 


m which every person is related to us as our | 1 
. | —gneighbour 9 | 
11 


. 

7 
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neighbour, dependeth upon the degree of 
goodness which he recciveth from the Lord; 
and because no two persons stand equaily 
connected with us in the relationship of 
neighbour. For all the inhabitants of hea- 
ven, and all good men upon earth, differ in 
their kinds and degrees of goodness; no two 
are precisely alike ; and the variety in each 
is necessary for the distinct and separate 
subsistence of each. But all these varieties, 
with all the distinct relationships of ne:gh- 
bour, which are regulated according to the 
reception of the Lord, that is, of goodness 
from him, can never be discerned, except 
under a very general idea, by either man or 
angel. The Lord however requireth no 
more from any man, than to live according 

to his knowledge which he hath attained. 
54. Inasmuch as the kinds and degrees ol 
goodness in every particular person are dif- 
ferent, therefore the kind and degree of 
goodness in each must alone determine in 
what sort, and in what degree he is our 
neighbour. This appears from the parable 
of our Lord concerning the traveller who 
fell among thieves; the priest and the levite 
passed by on the other side; but the good 
Samaritan, when he had bound up his 
- wounds, and poured in oil and wine, sct him 
1 | On 
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on his own beast, and brought him to an inn, 


and took care 51 him: Here the Samaritan 


is declared to be neighbour to him who fell 
among thieves, by reason of the kind offices 
of charity which he exercised towards him. 
By this parable then we learn, that goodness 
determines the degrees of neighbourhood. 
The oil and wine, which the good Samaritan 


- poured into the wounds of the poor travel- 


ler, represent, in a spiritual sense, all kinds 
of goodness, and its attendant truth. 

55. It is plain from what hath been said, 
that in a general and universal cignification 
GooDNEss itself is our neighbour, inas- 
much as every individual man is our neigh- 
bour only according to that kind and de- 
gree of goodness which he possesses from 
the Lord. And inasmuch as goodness is 
our” neighbour, therefore love is so too; 
tor all goodness 1s the offspring of love; of 
course 1t follows that every individual man 
is our neighbour, according to the kind and 
degree of love which he hath for and from 
the Lord. 

56. That love constitutes the relationship 
of neighbour, and that this relationship is 
determined by the quality and degree of 
every person's love, is very evident from 

C 5 the 
* See St. Luke, ch. x. ver. 29 to 37. 
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the case of those who are under the influ- 
ence of self-love: W hosoever treateth them 
with the greatest love and respect, is ac- 
counted their nearest neighbour; he is their 
favourite, their friend, and the particular 
object of their kindness; moreover, by rea- 


son of the evil affections which prevent their 
judgment, such a person is held in the near- 
est relationship of brother and of neighbour, 


whilst other persons are rated in the scale of 
this relationship, only according to the de- 
gree of that love and favour which they 
bear towards them. Forasmuch then as 


love constitutes and determines the relation- 


chips of neighbour, therefore lovers of them- 
selves derive these relationships in all their 
several degrees from themselves as the first 
source. But on the contrary, such persons 
as are not influenced by self-love to value 
themselves above other people, which is the 
case with all who belong to the kingdom of 
the Lord, these will derive the various re- 
lationships of neighbour from the Lord, 
whom they ought to love above all other 
things; and they will account every one to 
be connected with them in this relation- 
ship, according to the kind and degree of 
love which they have for and from the Lord, 
Hence it is plain from what source a true 
80 christian 
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christian will derive the relationships of 
neighbour, and that he will place every 
person in the scale of this relationship, in 
proportion to the degrees of goodness which 
such a person receiveth from the Lord. 
57. The truth of this distinction is taught 
us in the gospel, where the king says unto 
the righteous “, « I was an hungred and ye 
gave me meat; I was thirsty and ye gave 
« me drink; I was a stranger and ye took 
«me in; sick, and ye visited me; I was in 
prison and ye came unto me; for inas- 
« much as ye have done 1t unto one of the 
« Jeast of these my brethren, ye have done 
it unto me.” Under the six distinctions 
of the righteous, here mentioned, are com- 
prehended, in a spiritual sense, all the dit- 
ferent relationships of neighbour. Hence 
like wise 1t is evident, that whensoever good- 
ness is loved, the Lord is loved; because all 
goodness cometh from the Lord, is his ha- 
bitation and his essence. 


58. But the relationship of neighbour is 


not confined to men as individuals only, 
but it extendeth also to men as considered 
in a collective state; in which sense all so- 
Wcicties of greater and lesser orders, our 

country, the church and kingdom of the 


Lord, 


St. Matth. ch, xxy, ver. 34 to 41 


3 
Fi ; f. 
4 x TY 
7 F 
14 
| . 
C 


1 
15 F 
U 4 a N 
k , 3 
1 . + 
* x 1 - 
* 
ee 
5 * gl 
i * 7 12 
8 G 
a l E 
N : 
4? * * J 
; 1 15 
5 . 
1 
} i# 41 
9 {4 1 
: = 6 4 
1 


| 
1 
4 
10 
: 
AN 


if 


— 221 


- — 
— ũ K — — . 
— — — — I — 


— —— —— : — — 
—qu— — — —— — P 


— — 


36 THE HEAVENLY DOCTRINE 


sisting of many persons, is in a higher de- 


— . — — - 
——— —— — 
. 


ladder, at the top whereof the Lord stand- 


ber of individuals, 1s in a nearer relation- 


ness which prevaileth therein ; and of con- 
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Lord, and above all the Lord himself, may 
be considered as our neighbours, to whom 
we are bound to do service, and to shew 
kindness from the purest principles of love 
and charity. The relationships of ne:gh- 
bour therefore may be considered as in 
an ascending scale, wherein a society, con— 


gree than a single individual person; a 
man's country, as consisting of many socie- 
ties, is in a still higher degree; above that 
is the church of the Lord; still higher is 
his kingdom; and in the highest degree of 
all is the Lord himself. These degrees of 
ascent may be compared to the steps of a 


S 1 
59. Every society, as consisting of a num- 


ship of neighbour to us than a single indi— 
vidual; we are bound therefore to exercis 
our charity towards a society of men by 6 
the same laws, and under the same regula— nei 
tions, as towards a single man; that is, ac- 


cording to the kind and degree of good- 


sequence in a different manner towards“ 
society of good people, and a society 0 
evil people. Love towards a society col. 
. sistet 
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sisteth in providing for the good thereof 
out of a pure love for goodness. 


60. A man's country is still nearer united 
to him in the relationship of neighbour than 
a single society, inasmuch as it includeth in $4 if 37 


it many societies, and is like a parent from 
whom he receiveth birth, nourishment, sup᷑-k 


port, and security from | injuries. We are 1 
obliged in love to provide for the good of 
our country according to its necessities, | A v1, 
which regard particularly the food and rai ce! 
ment, the civil and spiritual life of its inha- W116 
bitants. Whosoever loverh his country, | WW 
and provideth for its good from a pure love | 1} 
of goodness, he in another life loveth the W427 
kingdom of the Lord; for there the king- . 
dom of the Lord is to him as his county: 
And whosoever loveth the kingdom of the |! 2 
Lord, he also loveth the Lord himself, be- 1 
cause the Lord is all, and in all, in his 
kingdom. 1 
61. The church of the Lord is a nearer 
neighbour than our country, because in 
providing for the good of the church, vre 
provide for the good of souls, and the eter- (| 1138 . 
nal life of that society of persons who con- I 1 f 
stitute our country. W hosoever therefore 11 
from a pure principle of love provideth for / 
| We good of the church, he exercisech a Su- [ ma 
perior | i q | | 
a 1 
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perior degree of love towards hisneighbour, 
inasmuch ashe wisheth, and endeavoureth to 
Secure to others the possession of heaven 
and eternal happiness. 

62. The kingdom of the Lord 1s our 
neighbour in a still higher degree of rela- 
tionship, inasmuch as the kingdom of the 
Lord consisteth of all persons whatsoever, 
who are under the influence of his goodness, 
whether they be on earth, or in heaven. 
The kingdom of the Lord therefore com- 
prehendeth all kinds and degrees of good- 
ness in the most universal sense; and of 
consequence whosoever loveth the kingdom 


of the Lord, loveth also every particular per- 


son who is under the influence of goodness. 


6g. These are the several degrees which 


distinguish the relationships of neighbour, 
and it is by these degrees that the love of 
our neighbour ought to be regulated. But 
there is a suscession of order in these de- 
grees, which requireth that the first or su- 
perior degree should have the preference to 
the last or inferior degree; and inasmuch 
as the Lord is in the highest degree, and is 
to be regarded in all other degrees as the 
end or center to which they refer, therefore 
he is to be loved above all other persons, 
aud all other things. Hence it 1s plain to 
1 see 
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gee how love towards the Lord is united with 
love towards our neighbour. 

64. It is a common saying that a man's 
nearest neighbour is himself, and that there- 
fore charity should first begin at home; but 
the law of charity teacheth in what sense this 
is to be understood. Every man is bound 
to provide for himself the necessaries of 
life, as food, raiment, a house to dwell in, 
and many other things which the necessities 


of civil life and his particular calling re- 


quire; and he is further bound to provide 
such things not only for himself, but also 
for his family; and not only for the time 
present, but also for the time to come; for 
otherwise he could be in no state or capa- 
city of exercising his charity, being in want 
of all things necessary for its exercise. 

65. By this law of charity it appears in 
what sense every man ought to regard him- 
self as his nearest neighbour. He is bound 
to provide convenient food and raiment for 
his body ; this 1s a first and principal object; 
but still with a view to make his body a fit 
instrument for the operations of his soul; 
he is further bound to provide necessaries 
tor his soul, viz. all such things as may tend 
to advance it in wisdom and understanding; 

but this also with a further view, that his 
+. 8oul 
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soul may be in a capacity of doing service 
to his friends, his citizens, his country, the 
church, and thereby to the Lord himself. 
When a manacteth according to these views 
and intentions, he provideth for his own 
happiness to all eternity; from whence it 
appeareth, that the end regarded is a man's 
first and principal object of attention, inas- 
much as all intermediate things have refer- 
ence thereto. This case will admit of com- 
parison with that of a man who buildeth a 
house; his first business is to lay the foun- 
8 dation; but the design of the foundation is 
for the sake of the house; and the design of 
the house is for a place to dwell in. When 
a man regardeth himself as his nearest 
neighbour, and maketh all his attention cen- 
ter in himself only, as the principal end and 
object of his concern, he is like unto a man 
who regardech the foundation of his house 
as his chief end, without any regard to the 
house itself, or to a place of abode; where- 
as a convenient place of abode should be 
his first and ultimate end, and the house 
with its foundation should be considered 
only as means to promote the end. 

66. The end regarded therefore shews 
plainly in what respect every man is neigh- 
bour to himself, and how he ought to- 1 
| vide 
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vide for himself. If this end hath an in- 
crease of wealth for its object, only fur the 
sake of wealth, or of pleasure, or of prehe- 
minence, and the like, it is then an evil 
end, and the person who regardeth it doth 


not love his neighbour, but himself. But 


if this end hath wealth for its object with a 
different view, such as providing for the 
good of peop'e about us, or of the society 
in which we live, or of our country, or of 
the church, it is then a proof that the per- 
son who regardeth it loveth his neighbour. 
The end to which a man's actions are di- 
rected constitutes the man ; for the end 1s 


his love, inasmuch as the chief object of 


every man's love is the first and last end of 
all his actions. 

Thus far we have dere the mean- 
ing of the word neighbour; we shall now 
proceed to consider the meaning and na- 


ture of CHARITY, Or love towards a gs 


bour. 

67. It is a common notion that love to- 
wards our neighbour consisteth solely in 
giving alms to the poor, in relieving the in- 
digent, and in doing good to all sorts of 
persons indiscriminately ; but charity con- 
sisteth in acting prudently, and for good 
ends and Papo Generosity exercised 
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towards a bad man is not charity, but the 
want of it, and is rather productive of evil 


than of good; inasmuch as it confirmeth 
him in his evil ways, and supplies him with 


a greater power of doing mischief. The 
case is different when we exercise our ge- 


nerosity towards the good. 


68. But charity is not confined to the 
relief of the poor and indigent, but is more 
extensive in its signification; for it consist- 
eth in observing an upright conduct upon 


every occasion, and in a conscientious dis- 


charge of every duty. If a judge there- 
fore be impartial in the execution of his 


office, from a pure regard to the laws of 


justice and judgment, he liveth in the exer- 
cise of charity; in punishing the guilty, 


and acquitting the innocent, he sheweth the 


same regard to the laws of charity; for in 


both cases he conferreth the same benefit 


on his fellow- citizens, and on his country. 
In like manner, if a priest, by his instruc- 
tions, and example, guideth his flock in the 
ways of wisdom and goodness, from a pure 
regard to wisdom and goodness, he also liv- 
eth in the exercise of charity. But if he doeth 
this from worldly or selfish motives, he is then 
without charity, inasmuch as in this case he 
lovech not his neighbour, but himself. 

| 69. The 
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69. The same is true in all other instan- 
ces, both of persons in office, and of 
sons out of office; as of children in ene 
to their parents, and of parents in relation 
to their children; of servants in relation to 


* 

— 
= Fa r N — 
I _ 

4 


their masters, and of masters in relation to 1 15 
their servants: of subjects in relation to 1 0 
their king, and of a king in relation to his 
subjects. In all these cases to act up- 1 
rightly and conscientiously, out of a pure 1 
regard for what is right and just, is to uve N17 
in the exercise of charity. W191 


70, That charity, or the true love of our 
neighbour, consisteth in such uprightness of 
conduct, appeareth from what was observed 
above concerning the relationship of neigh- 
bour; and how every individual man is our 


neighbour, but in adifferent manner and de- . 
gree; a lesser and greater society of men is IE 
still more our neigh our than an individual 11 


man; our country is relate to us in a high-. 
er degree; the kingdom of the Lord still 
higher; and the Lord himself in the highest 
of all. In an universal sense also the good 
| which proceedeth from the Lord 1s our 
neighbour ; and of consequence sincerity, 
uprightness, and integrity are so too. Who- 
soever therefore liveth in the practice of 
any sort of goodness, out of a pure 3 
All 
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and regard thereto, as he who is sincere and 
upright in conduct, out of a pure regard to 


sincerity and uprightness, such a person liv- 
eth in the true love of his neighbour, and 
in the exercise of true charity; for he liveth 
in, and acteth from the love of goodness, 
of sincerity, and uprightness, and therefore 
he liveth in the love of all those in whom 
en, sincerity, and uprightness dwell. 

71. Charity therefore is an internal affec- 
tion of the soul, proceeding from the Lord 
Jesus Christ as its proper fountain, and 
prompting a man to do good, and to act 
uprightly, from a pure love of goodness and 


uprightness, without any regard to reward 


or recompence; for it bringeth its own re- 
ward along with it, and in its exercise is 
attended with the highest and purest satis- 
faction of life. When a man liveth in the 


exercise of goodness from an internal affec- 


tion prompting him thereto, there is charity 
in all his thoughts and words, in all his in- 
clinations and actions; $0 that it may be 
said both of men and angels, when goodness 
is their neighbour, that as to their inner 
man, or the interiors of their souls, they are 
pure charity. Thus extensive is the word 

charity in its genuine signification. 
72. It is impossible for charity to exist 
where 
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where self-love and the love of the world 


have gained an ascendency, and are made 
the principal ends of life. People addicted 
to such evil love cannot even understand 


what charity meaneth ; much less can they 


comprehend that the love and the practice 
of goodness towards our neighbour, inde- 
pendent of the expectation of recompence, 
are the cause and foundation of heaven in 
the soul of man; and that the happiness 


geh chere from is equal to that of the an- 
el 


n heaven, which 1s inexpressible. For 


deprived of the satisfaction arising from the 
glory of worldly riches, and honour, there 
chould be an end of all happiness, and no 
other satisfaction could be found; whereas 
the truth 1s, that the happiness of heaven, 
which infinitely surpasses every other satis-— 
faction, doth then first begin to arise, and 


happiness arising from the glory of worldly 
riches and honour is extinguished in it. 


„eb 49 40 


Of FAITH. 


73. Ir is impossible for any one to un- 


derstand what faith is in its real essence, un- 


less he first understaudeth what charity is in 
| its 


such people suppose, that should they be 


become perceptible in che soul, when the 
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4 | 
its essence ; because where there is no cha- 
rity there can be no faith; inasmuch as | 
charity is united with faith, and maketh one 
with it: For whatsoever a man loveth, or 1 


 holdeth dear to him, that he esteemeth as b 
good; and whatsoever he beheveth, that he * 
esteemeth as truth; from whence it appear- W 

eth, that there is the same union subsisting te 
between charity and faith, as between good- In, 
ness and truth ; the nature of which union | 
may be seen above, in the chapter concern- ma 
ing goodness and truth. kn 

74. There is the same union also subsist. ma. 
ing between charity and faith, as between or 
the two faculties of the will and the under- 7 
standing in man; for these two faculties are com 


the recipients of goodness and truth: The W ꝙiri 


will is the recipient of goodness, and the love 


understanding of truth; in like manner ing f 
also they are the recipients of charity and iſ life © 
faith, inasmuch as goodness hath relation <ord1 
to charity, and truth hath relation to faith, 77. 


It is well known that charity and faith ap- from 
pertain unto man, and have their abode 


lo love 
P1rit 

lon b 
Man : 


Own'sa 
"Wn se 


within him ; of consequence they must re- 
side in his will and his understanding, since 
the whole life of man 1s contained in thos 
two faculties, and derived from them. Ma 


is also endowed with the faculty of memory; 
bu 


f 
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but this is only as a repository for the col- i 
lecting and storing up such things as enter 11 
into the understanding and will. Hence it N 
is manifest, that the same union subsisteth 
between charity and faith, as between the 
will and the understanding; the nature of 
which union may be seen above, in tne chap- 
ter concerning the will and the understand- {1148 
mg. ii 
75. Charity uniteth itself with faith in e 
man, when he loveth and willeth what he „ 
knoweth and perceiveth; otherwise it re- 11 
maineth without, and he hath no property 
or possession in it. 
76. Faith is not faith in man till it be- 
cometh spiritual; and it never becometh 
spiritual till it is a faith proceeding from 
love; and it then becometh a faith proceed 
ing from love, when man loveth to live a 
life of truth and goodness, that is, to live ac- 
cording to the precepts of the word of God. 
77. Faith is an affection for truth, arising 
from the love of truth for truth's sake; and 
boo love truth for truth's sake constituteth the 
pirituality of man: This is the real distinc- 
tion between the spiritual and the natural 
man; the spiritual man loveth truth for its 
own'sake ; the natural man loveth it not for its 2 i! 1 
dun sake, but for the sake of selfish glory, Witt! 
_ credit, WE il! 
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credit, and emolument. Truth abstracted 
from such selfish considerations is of a spi- 


from the deity is spiritual, and is united wich 
man by love; for love is spiritual union. 


he is left to his own private meditations, if 
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they do not accord with his ruling love and 
affections: Of consequence he rejecteth such 
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is à true and N man, after the; e 6 
of its material body by death. 


| supply us with a very just idea of the nature 
o. e and truth, wherein the essence, 
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ritual essence, inasmuch as it procecdcth 
from the deity ; and whatsoever, proceedeth 


78. It is possible for a man to knov, to 
consider of, and even to comprehend many 
things, which yet he entirely rejecteth, when 


things after: death, when his spiritual man 
casteth off its material covering; inasmuch 


as nothing remaineth in the spirit of man but whe 
what hath entered into, and become incor- whe 
porated with his love. Other things are re- case 
gardled after death as having no place in the! 
him, or not belonging to him; and because try 
they were never united with his ruling af- 8 


Fectians, he casteth them away from him. 
We cpeak here of the union and residence 
of things in the spirit of man, because it 1s 
this which liveth, and existeth, and which 


79. The light and heat of the sun will 


of 
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of charity and faith do rc Spectively consist. 
"il hen the light is united with the heat, as 
in the time of. spring and summer, then the 
whole fage of the carth is blessed with the 
powers of life and vegetation: but when the 
light is without heat, as in the time of winter, 

then the whole face of the ear th, with every 
thing that groweth upon it, is in a state of 
death and inactivity. Truth, in ike manner, 
which is the object of faith, is spiritual light; 


and goodness, which 1s the object of love, is 


spiritual heat; and from hence we may form 
a very just idea of the state and condition of 
each member of Christ's church upon carth, 

when his faith ts united with charity, and 
when it is separated from it: In the former 


case he is like a rich garden or paradise; in 


che latter he is like a barren desart, or a coun- 
try covered with snow. 

80. Confidence or trust in God, which is 
said to be the effect of faith, and is called 
that faith which bringeth salvation, is of a 


mere natural origin, and in no respect spi- 


ritual, when it is the effect of faith alone. 


Spiritual confidence, or trust in God, de- 


nveth its life and essence from the good 
affections of love, but not from bare spe- 


culations of faith without love. The con- 
ſidence which arises from faith without love? 


is dead; for which reason true confidence 
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can never be possessed by such as lead evil 
lives. It is a false confidence also to sup- 
se that men may be saved by the merits 
of Christ, without any regard to their own 
lives. All persons indeed, who are under 
the influence of true spiritual faith, have 
confidence in the Lord Jesus Christ, that 
they are saved by him; because they believe 
that he came into the world to give eternal 
life to those who believe and do according 
to his commandments, and that he regener- 
ateth them, and fitteth them for the king- 
dom of heaven; they believe also that he 
doeth this of his own pure mercy, without 
the help of man. 

81. To believe the things which God hath 
revealed in his word, and to abide by the 
doctrines of the church, hath an appearance 
indeed of being a true faith, and it is no un- 

common thing to suppose that such a faith 
may save a man, whether his life be agree- 
able or not to the doctrines which he be- 
lieveth. But this is a thing impossible; such 
a faith being only the faith of persuasion; 
whose nature and characters we shall now 
proceed to describe. 
82. The faith of persuasion consisteth in 
believing and loving the word of God, and 
the doctrine of the church, not out of any 


regard to truth, and a conformity of life to 
Tk its 
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its dictates, but for the sake of worldly ad- 


vantages, honours, and distinctions, as the 


principal ends of pursuing truth. Such per- 
sons, therefore, as are under the influence 
of this kind of faith, are regardless of the 
Lord and his kingdom, and let all their 


views center in this world and themselves. 
This faith of persuasion, so far as it relatetn 
to the truth of church-doctrines, is stronger 
in those who aspire after preferment, and 


are eager to grow rich in the world, than in 
those who are of a more humble and con- 
tented nature; the reason whereof is, be- 


cause church-doctrines serve the former as 


means to procure their ends; and in pro- 


portion they love and depend upon the 


means whereby it is procured. The case, 
in short, is this: So far as men are inflamed 
with the fires of self-love, and the love of 
the world, and speak, preach, and act ac- 
cording to the impulse of those fires, so far 
they are under the power of their persuasion; 
| 0 Ou this case they do not know but that 


they are in the truth; whereas when those 
| tires are abated in them, their faith and per- 
suasion are abated in the same proportion, 


and oftentimes are entirely extinguished. 


Hence it is evident, that the faith of persua- 


sion is of the lips, and not of the heart; and 
of consequence, that it warmeth the essential 
property of true faith. 


5 83. They 
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83. They who are under the influence of 
the faith of persuasion, have no internal per- 
ception of the truth or the falsity of what 
they teach ; nor indeed 1s it a matter of any 

consequence to them whether their doc- 
trines be true or false, if so be they only 
squad with popular opinions, and gain a 
popular assent; for they are void of all af 
fection for truth on its own account, and 
therefore recede from the faith whensoever 
it is unattended with honour and wealth, if 
they can do it but with a safe reputation. 
For the faith of persuasion hath no resi- 
dence in the interiors of the soul, but stand- 
eth as it were in an outer gate, in the court 
of the memory, where it is ready for service 


whensoever it is called upon. Of conse- 


quence, this faith vanishes away after death, 
together with all the truths and doctrines 
which it embraced; for then no faith re- 
maineth but what hath its abode in the inte- 
riors of the soul, that is, what hath its root in 
goodness, and is ape incorporated with 
life. 

84. Our Lord alludeth to such persons as 
are under the influence of the faith of per- 


suasion, in these words: „Many shall say un- 


« to me in that day, Lord, Lord, have we 
not e in N name, and in thy 
. name 
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name cast out devils, and in thy name done 


« many wonderful things? and then will I 


« profess unto them, I never knew you, de- 


part from me, ye that work iniquity,” St. 
Matt. vii. ver. 22, 23; and again, «Then 


shall ye begin to say, We have eaten and 


« drunk in thy presence, and thou hast taught 
« in our streets; but he shall say, I tell you, 
« I know you not whence you are; depart 
« from me, ye that work iniquity,”* St. Luke 
viii. ver. 26, 27. The same people are allud- 
ed to likewise 1n the character of the foolish 
virgins, who had no oil in their lamps; © Af- 
« terwards came also the other virgins, say- 
« ing, Lord, Lord, open to us; but he an- 
« swered and said, Verily I say unto you, I 
« know you not,” St. Matt. xxv. ver. 11, 
12. By oil in their lamps is spiritually signi- 
hed the blessing of love dwelling in faith. 


OF PIETY. 


85. Ir is commonly supposed that a spi- 
ritual life, or such a life as leadeth to heaven, 
consisteth in piety, in an external sanctith, 
and in a xenunciation of the world: But piety 
Separate from charity, and an external sanc- 
tity separate from an internal sanctity ; and 
a renunciation of the world, separate from 
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a life in the world, do not constitute a spi- 
ritual life ; nevertheless, piety, when it is 


derived from charity, and an external sanc- 


tity, when it 1s derived from an internal 


sanctity, and a renunciation of the world, 
when it is united with a life in the world, do 


constitute the truth and essence of a spiritual 


life. 


86. Piety consisteth in meditating and dis- 
coursing on pious subjects, in giving much 


time to prayer with humiliation, in a constant 
and devout attendance onthe public worship 
of God, in a frequent receiving of the holy 


sacrament, and in a right observance of all 
other parts of divine worship, according to 


the ordinances of the church. But a life of 
charity consisteth in wishing well, and doing 
well, to our neighbour, and in acting accord- 


ing to justice and equity, goodness and truth, 
in our several employments and callings. In 


a word, a life of charity consisteth in the per- 
formance of good and useful services. A 
life of charity, therefore, is the primary con- 
stituent of divine worship, and a life of piety 


is the secondary one; of consequence, who- 
soever separates one from the other, that is, 


whosoever lives a life of piety, without liv- 
ing at the same time a life of charity, he is 
no true worshipper of God; his thoughts, 

| though 


tity 2 
Inter 
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though engaged about God, are not under 
the influence of God, but under the influ- | 
ence of self-love; he reflecteth continually 
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upon himself, and thinketh little about his 6 
neighbour; or if his neighbour doth at any 1 
time engage his attention, he thinketh very 1 . 
contemptibly of him, when he is not such a at > 
one as he would have him to be, and in the . Si 
same way of thinking with himself: His The} 
notions of heaven too are equally selfish ; 1 
for he considereth its rewards in the same M14 
light as a mercenary considereth the wages 118 , 
of his hire; of consequence, his mind is filled $1 
with ideas of his own particular merits, and N 
self- importance, to the utter contempt and it 
neglect of all useful services, and conse- N07 
quently of his neighbour ; at the same tine 
he is tinctured with a strong persuasion of "oe ps 
his own spotless innocence, - and freedom . 
from sin. Hence it is evident that a life of Fells ih 
piety, separate from a life of charity, doth os Wb 
not constitute that spirituality of life, where= 18: 703 
in the true worship of God consisteth. Com- W 
pare here with what is written in St. Matt. my | 
ch. vi. ver. 7, 8. | 1; WAR 
87. An external sanctity resembleth such 4 1 
an uncharitable piety, but this hath no sanc- 10 | 
tity at all in it, unless it be attended with an 1 q.| | 
internal sanctity: For the external man al- l 
j ways {ih 
N 
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ways deriveth its nature and quality from 


the internal man, inasmuch as it proceedeth 
from it, just as every action doth from the 


spirit which produceth it; wherefore an ex- 


ternal sanctity without an internal sanctity 
is natural, and not spiritual; and for this rea- 
son we see that bad men can make the same 
pretences thereto with good men; nay, those 
persons, who make the whole of their wor- 


ship to consist therein, are for the most part 


ignorant of the first principles of goodness 
and truth; when nevertheless goodness and 
truth, in all their varieties, contain the very 
essence of holiness, and were intended there- 
fore to be understood, to be believed in, and 
loved, as proceeding from the deity, and 
partaking of the divine nature. An internal 
sanctity therefore consisteth in loving good- 
ness and truth, justice and sincerity, purely 
for their own sakes; and in proportion as a 


man loveth them in such a disinterested man- 


ner, so far both he himself, and the worship 
which he payeth to God, partake of a spiri- 


tual nature; for so far also he is desirous 


to do them: But in proportion as a man's 


regard for goodness and truth, justice and 
sincerity, is not thus disinterested, so far both 
he himself, and also the worship which he 


payeth to God, are merely natural, and 50 
| far 
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far likewise he hath no inclination to know 
and to do them. External worship, separate 


from internal, may be compared with the 
life of mere * respiration in the human body, 
separate from the life of the circulation of 
the blood flowing from the heart ; but ex- 
ternal worship, derived from internal, re- 
sembleth the life in the human body, when 
the respiration of air from the lungs, and the 
circulation of the blood from the heart, are 
united in their operations. oo, 


88. With respect to the renunciation of 


the world, it 1s generally supposed to consist 
in an entire separation from the things of 
the world, particularly its riches and ho- 
nours; and in a continual meditation about 
God, and salvation, and eternal life; and in 
Spending one's time in prayer, and reading 
the scriptures and other holy books; toge- 
ther with much self- chastisement and afflic- 
tion. The renunciation of the world, how- 


ever, doth not consist in these things; but 


2 5 ä to 


. © The propriety of this allusion can only be known 
to those who are well acquainted with the anatomy of 
the human hody, and with the doctrine of correspon- 
dence, between things natural and things spiritual. Our 
author hath treated these subjects very clearly and com- 
prehensively in other parts of his works; but to give the 
leader any just idea of his reasoning and conclusions 
thereupon, would far excecd the compass of a note. 
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to renounce the world is to love God and 
our neighbour ; and God is loved when we 
live according to his commandments; and 
our neighbour is loved when we are em- 
ployed in useful services. Wherefore to re- 


ceive the life of heaven, it is expedient that 


a man live in the world, and that he be em- 
ployed there in some useful business or call- 
ing: A life separate from such worldly en- 
gagements is a life of thought and faith only, 
separate from a life of love and charity; the 
consequence whereof is, that all good-will 
and good works towards our neighbour pe- 


rish; in which case the spiritual life is like 


a house without a foundation, that in process 
of time either sinks into the ground, or be- 
comes full of chinks and clefts, or is over- 
turned by its own tottering weight. 
89. That the worship of the Lord con- 
sisteth- in doing good, is evident from these 
words of the Lord, « Whosoever heareth my 
« words, and doeth them, I will liken him 
c unto a wise man that built his house upon 
*« arock; and every one that heareth these 
« sayings of mine, and doeth them not, I 
e will liken him unto a foolish man which 
« built his house upon the sand, or upon 
« ground without a foundation,” Matt. vil. 
ver. 24 to 27. Luke vi. ver. 47, 48, 49. 
rw 990. From 
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90. From hence it is manifest that a life 
of piety is of no avail, and hath no accep- 
tance with the Lord, but in proportion as it 
is united with a life of charity; for charity 
hath the preheminence, and giveth to piety 
its quality and its importance. It is manifest 
also, that an external sanctity deriveth all 
its consequence and acceptance with the 
Lord from an internal sanctity, inasmuch 
as it deriveth from thence its true nature 


and quality. Lastly, it appeareth that a re- 


nunciation of the world only so far availeth, 
and is accepted before the Lord, as it is 
practised in the world; for to renounce the 
world is to remove selfishness and worldly 
love from the heart; and to act with justice 
and sincerity in every station, in every em- 


ployment, and in every particular transac- 


tion; and to do this from an interior, that 
is, from an heavenly principle, which will 
then influence such actions, when men re- 
gard righteousness, justice, and sincerity, as 
the laws of God, and as agreeable to that 

divine order which he hath established. 

„0% 
OF CON SCIENCE. 

91. CONSCIENCE is formed in every man 
from the principles of his particular religion, 
according to his internal reception thereof. 
5 92. Con- 
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92. Conscience amongst christians is 
formed by the revealed truths of God's 
word, or by the docrines which are thence 
derived, according to their reception in the 
heart; from whence a person is acquainted 
with the truths of revelation, and compre- 
hendeth them according to the measure of 
his capacity, and afterwards loveth them, and 

Oy them, he then beginneth toacquire 
a conscience. To receive them in the heart 
is the same thing as to receive them in the 


will; for the will of man is what is called his 


heart. Hence it is that the words and actions 
of conscientious people flow all from the 
heart; for having not a double, or divided 
mind, they act according to the principles 
of goodness and truth, so far as they under- 
stand and believe chem. 


93. Conscience may be rendered more 


perfect in those who are in a particular illu- 
mination, and clear perception of divine 
truths, than in those who are less illuminat- 
ed, and whose perception is more obscure. 
94. The very essence of the spiritual life 
of man consisteth in a true and upright con- 
science; for therein his faith is united with 
charity, so that to act from, and according 
to conscience, is to act from, and according 
to his piritual life, and to act contrary to 
7 conscience 
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conscience is to act contrary to his life, 
Hence it is that to act according to consci- 
ence. is attended with a tranquility of peace, 
and an internal blessedness ; but to act con- 
trary to conscience is attended with an in- 
ternal pain and uneasiness. This pain is 
what is called the sting of conscience. 

95. Man is endowed with a conscience of 


what is good, and a conscience of what is 


right; a conscience of what is good is the 
conscience of his internal man, and a con- 
science of what is right is the conscience of 


his external man; a conscience of what is 


good consisteth in acting according to the 
laws and precepts of faith, from an internal 
affection, or regard thereto; but a conscience 
of what is right consisteth in acting accord- 
ing to the laws of civil and moral establish- 
ments, from an external affection or regard. 
They who have a conscience of what is good, 
have also a conscience of what is right; but 
they who have only a conscience of what is 
right, are in a capacity of receiving a consci- 
ence of what is good, and do receive it when 

they are properly instructed. 
96. Conscience in those, who are in cha- 
rity towards their neighbour, is a conscience 
of what is just and true, because it is formed 
by a belief in the truth; but conscience in 
those, 
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those, who are in love towards the Lord, is 
a conscience of what is good, because it is 
formed by the love of truth. The consci- 
ence of the latter is superior to that of the 
former, and is called the perception of truth 
by the influence of goodness. They who 
have a conscience of what is true, belon 
to the spiritual kingdom of the Lord; but 
they who have a superior conscience, which 
is called perception, belong to the celestial 
kingdom of the Lord. 

97. But the meaning and nature of con- 
cience may be illustrated by examples; as 
for instance: If a man is in possession of 
another's property, without his knowledge, 
so that he could dispose of it to his own 


advantage, secure from the apprehensions 


of the law, or the loss of credit and reputa- 
tion, and yet should restore it to its right 
owner, because he has no lawful claim to it 
himself, such a person 1s endued with con- 
science, inasmuch as he doeth good for the 
sake of good, and justice for the sake of 
justice. Suppose again that a man hath it 


in his power to be preferred to some place 
of distinction, but he hath good reason to 
imagine that his competitor is better quali- 
fied for the place than himself, and on this 
conviction he giveth up his own claim for 
the 
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the good of his country and the public; such 
a person is endued with a good conscience: 
And so in other instances. . 

98. Hence we may conclude what sort 
of persons they are who have no consci- 
ence; they are discoverable by the rule of 
contrariety; as for instance; where men 
for the sake of self- interest would endea- 
vour to make wrong appear right, or evil 
to appear good, and vice versa, they have 
no conscience, nor do they know what 
conscience is; and if they are taught, they 
do not believe in any such thing, and some- 
times do not wish to believe. Such are 
they who act entirely from motives of 
worldly and self-interest. 

99. They who have received no consci- 
ence in this world can receive none in the 
next, and therefore cannot be saved; the 
reason whereof is, because there is in them 
no frame, or fitness of subject, to receive 
the influx and operation of heaven, that is, 
of the Lord through the heavens, whereby 
he may draw them to himself; for consci- 
ence 1s that frame, or fitness of subject, 


which is accommodated to the reception of 
heavenly influx, 


OF 
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or LIBERTY. 


100. ALL Liberty bath relation: to love; 
for what a man loveth that he doeth freely; 
of consequence all liberty hath relation to 
the will; for what a man loveth that he also 
desireth, or willeth; and inasmuch as the 
love and the will constitute the life of man, 
therefore liberty also doth the same. eee 
the true nature of liberty may appear, vix. 
That it is the offspring of the love and the 
Vill, and therefore of the life of man; and 
this. is the reason that whensoever' a man 
acteth with liberty, he apparath to himself 
to act as from himself. 
101. To do evil with liberty appeareth 
likel iberty, but is indeed slavery; inas- 
much as it ĩs a liberty derived from self-love 
and the love of the world, which are both 
of them from hell: Such liberty is likewise 
actually turned into slavery after death ; for 
every man who hath lived under the un 
ence of such liberty, becometh then a vile 
slave in hell. But to do good with liberty 
is true liberty, inasmuch as it proceedech 
from love towards the Lord, and love to- 
wards our neighbour, which are both of 
them from heaven. This liberty remaineth 
also after death, and becometh then true 
liberty » 
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liberty, for every man who hath lived under 
its influence becometh then in heaven, © a 
eon abiding in the house for ever.” To 
this purpose the Lord teacheth, when he 
saith, © Whosoever committeth sin is the 


: . * | 10 5 
« Servant of sin; and the servant abideth IE 
« not in the house for ever; but the son 14 
« abideth for ever; if the son therefore shall . 


« make you free, ye shall be free indeed,” 1 
John viii. ver. 34, 35, 36. Inasmuch nor 


as all good cometh from the Lord, and all! 
evil from hell, it follows plainly that liberty 14 
consisteth in being led by the Lord, and * 
Slavery in being led by hell. i 
102. Man 1s free to think evil and fals- 
hood, and likewise to practise them, so far 13 
as human laws do not restrain him, that he MENT 
may be in a capacity of being reformed : Ns 17 
For the affections of goodness and truth — |»: 
must be implanted in his love and his will, 1 
before they can take root in his life; and Wet ff: 
this cannot be, unless he is at liberty to fol- 4 
low the dictates of evil and falshood, as well Tas 
as of goodness and truth. This liberty is 1 
given to every man from the Lord; and A: 148 
when his understanding 1s under the influ- 1 | 
ence of goodness and truth, the Lord at i 1 
zuch times implanteth them in his love and sf 
1 
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lis will, and so in the very essence of his | 
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of t 


life, whereby he effecteth his reformation, 


in proportion as he refuseth his assent at day 
such times to the dictates of evil and fals- the 
hood, Whatever is implanted in a state of fals} 
freedom abideth, but whatever is implanted ence 
in a state of compulsion doth not abide; in- ro; ; 


asmuch as a state of compulsion is not ac- W lusts 


cording to the will of the person compelled, WM the ; 
but according to the will of the person who there 
compelleth. Hence it is that a free service 10 
is acceptable unto the Lord, but not a forced W man: 
service; for a free service is a service pro- Novn , 
ceeding from love, but a forced service ; Wlegtia] 
not 0. | boa, 
10g. The liberty of doing good, and the may b 
liberty of doing evil, though in outward ap- rium. 
pearance they seem alike, yet are as difter- Wh. b. 
ent, and as distant from each other, as heaven Nhe wo 
and hell. Indeed the liberty of doing good estial 
is from heaven, and is called celestial iberty; Normati 
but the liberty of doing evil is from hell, Noodne 
and is called infernal liberty. In propor- 105. 
tion also as a man is under the influence of ature | 
the one, in the same proportion he is re- 0, 
moved from the influence: of the other nd inc 
since © no man can serve two masters; are u. 
which is likewise plain from this Circum- ey are 
stance, that all who are under the erg bo loy 
| 0Wicir ow 


* St, Matt. vi. 24» 
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of the infernal liberty, think it the greatest 
Saveryand compulsion to be restrained from 
the lusts of evil, and the imaginations of 


falshood; but all who are under the influ- 


ence of the celestial liberty, conceive hor- 
ror at the very idea of indulging their evil 
lusts, and false imaginations; and would feel 
the greatest torment in being compelled 
thereto. ! | 
104. Forasmuch as in liberty of action a 
man appeareth to act from himself, or his 


lestial liberty may be also called acelestral self- 
hood, or proprium; and an infernal liberty 
may be called an nfernal sel/-hood, or pro- 


bath by nature, and bringeth with him into 
the world, and this is mere evil; but a ce- 


ormation from the Lord, and this is pure 
goodness. 

105. Hence may be collected the true 
ature and meaning of Vree-will, viz. That 
t cons1steth in doing good of free choice 
nd inclination, and belongeth to all such 
are under the guidance of the Lord; and 
ey are under the guidance of the Lord, 


ho love goodness and truth purely for 
cir own sakes. | 


b 


. 3 


own self-hood, [proprium,] therefore a ce- 


mum. An infernal sel f-hood is what a man 


lextial self-hood is what a man hath by re- 
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106. A man may discern the kind and 


quality of liberty which he possesses, by the 


pleasure he finds in thinking, | conversing, 
acting, hearing, and seeing; for all pleasure 


is the offspring of love. 


OF MERIT. 


107. To do good actions with a view to 


establish our own merits, or to be thought 


meritorious, 1s to be influenced in our good 
actions by the love of recompence, and not 
by the love of goodness; for whosoever 1s 
desirous to be thought meritorious, 1s de- 


sirous also to receive a recompence for his 


merits. A person in such a case hath no 
regard to, and findeth no delight in, the 


satisfaction of doing good, but in the pros- 


pect of receiving a recompence ; and this 


is not a spiritual, but a carnal and natural 


state of heart. 5 5 | 
108. To do good actions, which are real) 
so, it is necessary to do them from a love ol 
goodness, that is, for the sake of goodness 


only. Persons under the influence of such 


love are unwilling to hear of merit; for they 
love to do good, and find their happines 
therein; and vice versa, they feel an uned 
siness at the very supposal that they 5 


rom: 
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rom any selfish motives. It is in this case 
in the case of friendship, aud other con- 
ections of relationship. & man docth 


god to his friends because they are his 


ends; ; and to his brethren because they 


re his brethren, and his wife and childien 
because they are his wife and children, and 


o his country because it is his Country; and 
herefore in these cases he docth good from 
principle of friendship and of love. For 
he ame reason it is usual with men of sense 
nd understanding to protest, and endea- 


Four to persuade others, that in the good 


hich they do they are not influenced by 
otives of self-interest, but by a real regard 
or the objects of their benevolence. 

109. They who do good for the sake of 
ward, do it not from the Lord, but from 
kemselves; because in regarding their on 
wod they discover a principal regard for 
hemsely es; whilst the good of their neigh- 
Jour, that is, of their fellow-citizens, of the 
(clety to which they belong, of their coun- 
ty, and of the church, is considered only 
a means to promote that end. Hence it 
that in meritorious good there is con- 
led a goodness which hath its foundation 


not 


the love of self, and the love of the 
ord; and such good is from man, and 


— — 
. 
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not from the Lord; and all good which i een 


from man is not good, but evil, in propor. M «a 


tion to the influence of self and of the world plac 
therein. | | « 01 

110. Genuine charity and genuine faith « of 
have no desire to appear meritorious; for m 


charity findeth its greatest delight in the « th 


exercise of goodness; and faith findeth its br 
greatest delight in the perceptions of truth; ye 
wherefore they who are under the influence 11 
of such charity and faith know very vel are ff 
the nature and meaning of goodness, that ¶ and i 
it is not meritorious, whereas they who have man 
no such charity and faith, cannot separate quen 
from goodness the idea of merit or desert Lord 

111. The Lord himself teacheth that ve 
ought not to do good with a view to recom 
pence or reward: © If ye love them whic 


« ners also love those that love them, &c 


« But love ye your enemies, and do good teous, 
« and lend, hoping for nothing again; anq; hof the 
« your reward shall be great, and ye shalunrigh 
& i the children of the highest, St. LukWrightec 
vii. ver. 32, 33, 34, 35- That man of hin 113, 
self can do no good, which shall have in it hf doin 
real essence of goodness, we are furthWation « 
taught by the same divine authority in thWideth 
gospel of St. John. A man can recc!\Wtrna] 


« nothin 
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« nothing except it be given him from 
« above,” chap. iii. ver. 27; and in another 


place, “ Jesus said, I am the vine, ye are the 


« branches ; as the branch cannot bear fruit 
« of itself, except it abide in the vine, no 
« more can ye except ye abide in me; he 
« that abideth in me and I in him, the same 
« bringeth forth much fruit, for without me 
« ye can do nothing,“ chap. xv. ver. 4 to 8. 

112. Inasmuch as all goodness and truth 
are from the Lord ; and nothing from man; 
and inasmuch as the goodness which is from 
man is not goodness, it is a plain conse- 
quence that all merit belongeth unto the 
Lord, and none unto man. The merit of 
the Lord is this, that he hath wrought sal- 
vation for mankind by his own power, and 
likewise that he continueth to save all those 
who do good from him. Hence it is that 


teous, to whom the merit and righteousness 
of the Lord are imputed, and he is called 


nghteousness and his own merit. 

113. The satisfaction attending the love 
it doing good, separate from the conside- 
ation of recompence, is the reward which 


Lord 


in holy scripture he is called just, or righ- 


unrighteous to whom are imputed his own 


bideth to all eternity; for heaven and 
Wicrnal happiness are insinuated by the 
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Lord into the exercise of such disinterested 
goodness. 

114. It is not inconsistent with a disin- 
terested love of goodness to think, and to 
believe, that they who do good are admit- 
ted into heaven, and hkewise that good 1; 
to be done with a view to gain admission 
into heaven. Men may act under the in- 
fluence of such persuasion and belief, with- 
out regarding recompence as the end of 
their good actions, and without placing any 
merit in them; for they who do good from 
the Lord are so persuaded and do so be— 
lieve. Nevertheless if men think, belicve, 
and act according to such principles, and 
yet are not in the love of goodness for its 
on sake, they regard recompence as the 

end of their good actions, and place merit 

in 1 them. 
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OF REPENTANCE AND THE 
' _ REMISSION OF SINS. 


115. WrosoEvVER will be saved mustcon- 

fer his sins, and do the work of repentance. 
41160, Fo confess his sins implieth a percep- 
tion of evils, a discovery thereof in hims:1l, 
an acknowledgment of them, a conviction 
of guikiners proceeding from them, ul 
_ $ElI> 


on. 
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self-condemnation in consequence of guilt. 
To do this before God is to confess sins. 


117. To do the work of repentance implieth 


a ceasing from sin, and the leading a new 
life according to the precepts of charity and 
faith, after confession made, and supplica- 
tion out of an humble heart for the remis- 
sion of sins. 
118. Whoso maketh only a general ac- 
knowledgment that he 1s a sinner, and ac- 
counteth himself guilty of all evils, and yet 
doth not examine himself, that is, doth not 
see his sins, he maketh confession indeed, 
but not the confession of repentance; such 
an one, therefore, because he is unacquaint- 
ed with his own evils, liveth after confes- 
sion as he did before. 
119. Whoso leadeth a life of charity and 
faith, he daily doeth the work of repent- 
ance; he reflecteth upon the evils that are 
in him; he acknowledgeth them; he in- 
treateth the Lord for power over them: 
For man of himself is continually falling, 
but by the Lord he is continually raised up, 
and led to goodness. This is the case with 
\ those who are under some influence and 
power of goodness; but those who are un- 
der the influence and power of evil are con- 
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ally raised up by the Lord, with this differ 
ence however in the effect of the Lord's 
operation, that it doth not deliver them 
from evil, but only restraineth them from 

plunging into the depths of the greatest 
_ evils, whereunto of themselves they conti- 
nually and forcibly incline. 

120. In self- examination previous to re- 
pentance, a person ought to examine his 
thoughts, and the intentions of his will, and 
therein what he would do if he was under 
no restraint, that is, if the fear of the law, 
the loss of reputation, henour, and gain, did 
not operate upon him. For the evils that 
are in man are in his thoughts and inclina- 
tions, and the sins which he committeth with 
his body are all derived from thence. It 
is impossible therefore to do the work of 


repentance without an examination of the 


evils that are in the thoughts and the will; 
for in such a case men think and will after 
repentance as they did before, when never- 
theless to will evil is the same thing as to do 
it. This is the nature of self- examination. 
121. Repentance of the lips and not of 
che life is no repentance: It is by repent- 
ance of life, and not of the lips, that remis- 
sion of sins is effected: The Lord is ever 

disposed to remit all men's sins, being in 
| | himself 
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himself the purest and essential mercy; but 


still sins adhere to, and remain in men, 


however they may fancy them to be remit- 
ted; and are never removed but by a life 
directed and influenced by the precepts of 
a right faith. So far as a man liveth ac- 


cording to such precepts, in the same de- 


gree his sins are removed; and so far as his 


sins are removed, in the same degree they 
are remitted. 


122. It is generally supposed that sins, 
when they are remitted, are wiped or washed 
away, as filth is by water; but this notion 
is not just, inasmuch as sins are not wiped 
away, but are removed, that is, man is with- 
held and preserved from them, whilst he is 
kept under the influence of goodness from 
the Lord; and whilst he is kept under the 
influence of goodness from the Lord, it ap- 
pears as if he was without sins, and there- 
fore as if they were wiped away. Man also 
can be kept under the influence of good- 


ness in no further degree than according to 


his advancement in a state of reformation. 
How man is reformed will be shewn in the 
next treatise on the doctrine of regeneration. 
Whoso imagineth that the remission of sins 


is effected after any other manner, is greatly 
deceived. 


123. The 
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123. The remission, or removal of sin is 
discoverable in any person by the following 
signs. He perceiveth delight in the wor- 
ship of God for God's sake, and in serving 
his neighbour for his neighbour's sake, and 
therefore in doing good for the sake of 
good, and in speaking truth for the sake of 
truth: He is averse to all ideas of merit 
arising from any consideration of his charity 
and faith; he avoids and abominates evils, 
such as enmity, hatred, revenge, adultery, 
and the very intentional thought of such 
things. But the non- remission or non-re- 
moval of sins in any person 1s discoverable 
by the following signs: He worshipped God 


not for the sake of God, and serveth his an 
neighbour not for the sake of his neighbour; WO 
thus he doeth good, and speaketh truth, not Ste 
for goodness and truth's sake, but from for 
some selfish and worldly motives. In all evi 
his actions he wisheth to aggrandize his own gui 
merits; he perceiveth no disgust or dissatis- evil 
faction in evils, such as enmity, hatred, re- wor 
venge, and adultery, but under the perni- of t 


cious influence of such sins he indulgeth his 
imagination in all the licentiousness of Ar 
thought about them. the 
124. Repentance availeth, if the penitent 
person be in a state of liberty, but if he re- 
85 c repenteth 
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penteth 1 in a state of compulsion it is of no 


avail. States of compulsion may be vari- 


ous, such as sickness, dejection of spirit 
under some great misfortune, the terrors of 
approaching death, and likewise all circum- 
stances of sudden fear which deprive a man 
of reason. When bad men in a state of 
compulsion make promises of repentance, 
and even begin the practise of virtue and 
goodness, they generally return to their 


former Evi] lives, when they are restored to 


a state of |, berty. But it is otherwise with 
the = | 
After a man hath examined himself, 
and ne ee his sin, and done the 
work of repentance, he ought to remain 
steady in goodness to the end of his life; 
for if he afterwards relapseth to his former 
evil life, and embraceth it again, he is then 
guilty of prophanation ; for then he uniteth 
evil with good, whereby his last state is 
worse than his first, according to the words 
of the Lord : « When the unclean spirit is 
« gone out of a man, he walketh through 
dry places, seeking rest, and finding none; 
* then he saith, I will return into my house 
« from whence I came out ; and when he 1s 
* come, he findeth it empty, swept, and 
* garnished ; then goeth he and taketh with 
« himself 
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that is, unless he be born anew from the 


heaven; according to what the Lord teach- 
eth in the gospel; “ Verily, verily, I say 
© unto you, except a man be born again he 


Spiritual life consisteth in loving God above 


Lord hath delivered in his word. But na- 
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« himself seven other spirits more wicked 
« than himself, and they enter in and dwell 
« there; and the last state of that man 1s 
« worse than the first, Matt. xli. ver. 43, 


wa %, 


OF REGENERATION. 


126. UxLEss a man receive spiritual lile, 


Lord, he cannot enter into the kingdom of 


cannot see che kingdom of God,“ John 
iii. g. 

127. No man receiveth in life by 
birth from his parents, but only natural life. 


all things, and our neighbour as ourselves, 
and in regulating this love according to the 
recepts and doctrines of faith which the 


tural life consisteth in loving ourselves and 
the world more than our neighbour, nay, 
more than God himself. 

128. The evils of selfish and worldly love 
are innate in every man, being communi— 
cated by birth from his parents. For al 

evil, 
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evil, which had acquired, as it were, a na- 
ture in man by being made habitual, is com- 


muincated to his offspring; and so in suc- 


cession from parents, grandfathers, and 
great-grandfathers, in a long series of ages. 
Hence this derivation of evil is become at 
last so great, that the self of man, or all his 
own proper and natural life, is nothing but 
mere evil. This continued derivation of evil 
never admitteth any destruction, or altera- 


tion, but by a life of faith and charity from 


the Lord: 

129. Man continually inclineth and 
yieldeth to the solicitation of that hereditary 
evil which he hath derived by birth from 
his parents. Hence he strengtheneth and 


confirmeth such evil in himself, and like 


wise superaddeth thereto many evils of his 
own. These evils are in direct opposition 
to all spiritual life, and tend immediately 
to destroy it; e unless a man re- 


ceiveth new life, that is, spiritual life, from 


the Lord; of consequence, unless he is con- 
ceived, born, and educated anew; or in 
other words is made a new creature, he is 


in a state of condeinnation ; inasmuch as he 


| hath no other will, and no other thought, 
but what felate to himself and the world; 

which is the very nature and condition of 
the condemned spirits in hell. 130. It 
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130. It is impossible for any one to be 
regenerate or born again, unless he be ac- 
quainted with the things appertaining to a 
new, or spiritual life. The things apper- 
taining to a new or spiritual life, are all such 
truths as are necessary to be believed, and 
all such good works as are necessary to be 
done. The first are the objects of faith, 
and the second of charity. No man can 
of himself attain unto the knowledge of 
these things; inasmuch as the human under- 
standing is confined in its conception to the 
objects of sense, from whence it is supplied 


with a light which is called the light of na- 


ture, by which light a man may discern in- 
deed what relateth to this world, and to him- 
self, but not what relateth to God, and the 
kingdom of heaven. He hath need there- 
fore of a revelation for his instructor in all 
spiritual truth, and should learn from thence 
the things concerning salvation; as that the 
Lord jesus Christ, who was God from all 
eternity, came into the world to save man- 
kind; that he hath all power both in heaven 


and in earth; that all faith, and all charity, 


and of consequence all truth, and all good- 
ness, are from him; that there is an heaven, 


and that there is an hell; that man must live 


to all eternity; in heaven, if he doeth what 
ls 
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is right and good, but in hell, if he doeth evil. 
131. These and several other truths are 

the objects of faith, with which a man ought 
to be acquainted in order to his regenera- 
tion; for whosoever is acquainted with 
them, may consider and digest them, and 
afterwards love them, and lastly practise 
them, and thereby attain unto newness of 
life. Whosoever, on the contrary, 1s not 
acquainted that the Lord Jesus Christ is the 
Saviour of mankind, cannot possibly have. 
any faith in him, or love him, or practise. 
what is right for his sake. Whosoever again 
is ignorant that all goodness is derived from 
him, cannot possibly conceive that his sal- 
vation is from him, and much less can he 
love to acknowledge it to be so, and there- 
fore he cannot live in any dependence upon 
him. Whosoever again is unacquainted 
that there is an heaven, and that there is an 
hell, and a life eternal, he cannot possibl 
form to himself any ideas about the life of 
heaven, nor apply himself to the reception 
of it. And so in all other cases. 

132. In every person there is an internal 
man, and an external man; the internal man 
is what is called the spiritual man; the ex- 
ernal man is what is called the natural man; 

; both of these must go through their respec- 
"OB tive 
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tive processes of regeneration, before the 
whole man can be regenerate. In the un- 
regenerate man the external or natural man 
hath the rule and government, and the in- 
ternal man is in slavery and subjection; but 
in the regenerate the internal or spiritual 
man ruleth, and the external man serveth. 
Hence it appeareth that the true and proper 
order of life is inverted in man from his 
birth, inasmuch as that part is in subjection 
which ought to have dominion, and that. 
hath dominion which ought to be in subjec- 
tion. This order must be inverted before 
man can be saved; and such inversion can- 
not be effected but by regeneration from 
r Lord. 


. What is meant by the dominion and 


5 oubjection of the internal and external man, 
with regard to each other, may be explained 


by the following illustration. If a man 
placeth all his happiness in sensual gratifi- 


cations, the increase of wealth and the 


pride of life, and taketh pleasure in hatred 
and revenge, and inwardly seeketh argu- 
ments to confirm himself in such evils, then 
the external man ruleth in him, and the in- 
ternal man is in subjection. But if a man 
perceiveth happiness and satisfaction in 
thinking and loving what 1 is good, what is 

h just, 
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just, and sincere; and if his external speech 
and actions betray the same good disposi- 


tion in him, then the internal man ruleth, 


and the external man is in subjection. 


134. The internal man is first regenerated 


by the Lord, and afterwards the external 
man ; the latter by the former. For the 


internal man is regenerated by the doctrines 
of faith and charity influencing the under- 


standing and the vill; but the external man 
is regenerated by the same doctrines influ- 
encing the life and actions. This is the sig- 
nification of our Lord's words, when he 
says, & Except a man be born of water, and 
« of the spirit, he cannot enter into the 
kingdom of God,” John iii. 5. Water 
in its spiritual sense, signifieth all truth which 
is the object of faith ; and spirit signifieth 
a life that is conformable to such truth, 
135. Whosoever is regenerate dwelleth 
as to his internal man in heaven, and is there 
an angel in the societies of angels, into 
whose company he 1s admitted after death. 


He is then enabled to live the life of heaven, 
to love the Lord, to love his neighbour, to 


understand all truth, to relish all goodness, 


and to taste all the perceptions of bliss that 
are thence derived. 
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OF TEMPTATION *, 


136. SrIRITUAIL Temptations are suf 
fered by those only who are regenerate; for 
spiritual temptations are internal pains, occa- 
sioned by evil spirits in the souls of such 


persons 


It will be proper, for the clearer understanding of 
the origin of temptations, to say something by way of 
preface concerning them. Man is said to be in spiritual 
temptation, when those truths of his faith are assaulted, 
which he believeth in his heart, and according to which 
he loveth to direct his life; particularly when by the 

assault the good influences of his love are affected. 
wherein he reckoneth all his spiritual life to consist, 

These assaults are made by different ways; sometimes 
by an influx of scandals into the thoughts, and also into 
the will, against all the varieties of truth and goodness; 
sometimes by the rising up and continual recollection 
of the evils which a man * committed, and of the 
falsities which he hath embraced, whereby the soul 15 
immersed, as it were, in an inundation of such things: 
At the same time there is an apparent obstruction or 
closing up of the interiors of the soul, and of its com- 
munication with heaven, whereby its thoughts and af- 

fections are intercepted, so that it can no longer think 

according to its faith, nor will, or desire, according to 
its ruling love. This is occasioned by the evil spirits 
that attend upon man; and all such assaults appear to 
him like internal anxietics, and pangs of conscience; 
because they affect and torment his spiritual life, whilst 
he himself imagineth that they are not the effect of evil 
Spirits, but that they originate from himself, in the 1n- 
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persons as are under the influence of good- 
ness and truth: When these spirits excite 
the evils that are inherent in such persons, 
there ariseth that peculiar anxiety which 
attendeth temptation. Man knoweth not 
whence the anxiety cometh, because he 
knoweth not that this is its origin. 

137. For there are both evil spirits and 
good spirits attendant upon every man. 


The evil spirits live in“ his evil affections, 
and the good spirits in his good affections. 


When the evil spirits approach, they excite 
his evil affections, and when the good spi- 
rits approach, they in their turn excite his 


good affections; hence there arisetha strug- 


gle and a warfare between them, which is 
the occasion of that inwardzanxiety 1 in the 


105 called temptation. Hence it appear 


eth 


teriors of his soul. The reason of man's ascribing such 
temptations to himself, and not to the agency of evil 
spirits, ariseth from his want of knowledge concerning 
spirits, and the manner of their abode in him; how the 
evil spirits live in his evils, and the good spirits in what- 
ever is good in him; and that they have their dwelling 
in his thoughts and affections. All temptations are 
most grievous when they are attended with bodily pains; 
especially if those pains continue increasing for any 
length of time, and the divine mercy is implored with- 


out success. Thence ariseth despair, which is the period 
of the temptation. 
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eth that temptations have their rise from 
hell and not from heaven, which indeed is 
according to the faith and doctrine of the 
church, “ that God tempteth no man.” 

138. Internal anxieties are also felt by 
those who are under the influence of good- 
ness and truth, but then they are natural 
anxieties and not spiritual; their difference 
is this, that worldly things are the objects 
of natural anxieties, but heavenly chings 
are the objects of spiritual. 

139. In temptations there is a conflict 
between good and evil, which shall rule over 
the other. The evil lob wanteth to have 
rule, dwelleth in the natural, or external 
man, and the good dwelleth in the spiritual, 
or internal man. If the evil prevaileth, 
then the natural man gaineth dominion ; 
but if the good prevaileth, then the $piri- 
tual man gaineth dominion. 

140. This conflict is supported by means 
of the truths that are embraced in faith, and 
drawn from the word of God. These arc 
the only arms which a man can use to ad- 
vantage against evil and falshood ; for if he 
useth any other, it is impossible for him to 
prevail, inasmuch as the Lord isnot in them. 
As this conflict is thus begun and supported 
by means of truth embraced by faith, there- 

135 fore 
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fore no man is admitted to this conflict, till 


he 1s initiated into the knowledge of truth 


and goodness, and hath gained from thence 


some degree of spiritual life. Of conse- 


quence no man is ever admitted to this con- 


flict till he is arrived at years of maturity. 
141. If a man yieldeth to temptation, and 

falleth under it, his condition afterwards 1s 

worse than before ; inasmuch as evil hath 


then acquired power over go0gnens, and 
falshood over truth. 


142. Since there is now but little faith in 


the world, because there is little charity, the 
church being arrived at its period, or con- 
summation; therefore but few persons are 
now admitted into spiritual temptations. 
This is the reason why the nature and end 
of temptations are so little understood. 
143. Temptations tend to establish the 
domimion of goodness over evil, and of 
truth over falshood ; as also to confirm truth 
and to unite it with goodness ; and at the 
same time to dispel evil, with the falshood 
that attends it. They tend also to open the 
internal spiritual man, and to bring the na- 
tural man into subjection; as likewise to 
break the power of selfish and worldly love 
in the soul, and to subdue the concupiscen- 
cies which are thence derived. When these 
| purposes 
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purposes are effected, the soul is enlight- 
ened; and by perception is enabled to dis- 
tinguish between good and evil, truth and 
falshood. Hence it attaineth unto, under- 


standing and wisdom, and advanceth there- 


in daily. 
144. In temptations it is the Lord alone 


who fighteth for man. Unless a man is so 
persuaded, and attributeth both the warfare 


and the victory solely unto the Lord, he 
endureth only an external temptation, which 


- 18 of no avail, and profiteth nothing, 


OF BAPTISM. 


145. Bayri5M was instituted as a sign 
that the person baptized belongeth to the 
christian church, and as a memorial that he 


must be born again. For the washing of 


baptism is spiritual washing, and can have 
no other signification; and spiritual wash- 
ing is regeneration. 

146. All regeneration is effected from the 
Lord, by the truths which are embraced in 
faith, and by a life according to such belief. 
Therefore baptism is a testimony that the 
person baptized belongeth to the church, 
and that he may become regenerate, For 
in 
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in the church the Lord is confessed and 
acknowledged, by whom regeneration is 
effected; and in the church the word of 
God 1s taught, wherein are contained the 
truths necessary to be believed and practised 
as the means of regeneration. 

147. To the same purpose the Lord 
teacheth when he saith, « Except a man be 


« bern of water, and af the spirit, he can- 


« not enter into the kingdom of God,” 


John iii. 5. Water in a spiritual sense sig- 


nifieth the truth that is received in faith 
from the word of God; and spirit signifieth 
a life guided and influenced thereby; and 
to be born of these is to be regenerate. 

148. Inasmuch as every one who is re- 
generate suffereth temptations, which are 
spiritual conflicts against evils and falsities, 
therefore these also are signified by che 
waters of baptism. 


149. And inasmuch as baptism is for a 


sign and memorial of such things, therefore 
it may lawfully be administered to infants, 
or if it be neglected at that age, to adults. 

150. Let it be observed therefore by per- 
sons baptized, that baptism itself neither 
giveth faith, nor salvation ; but that it is a 
testimony to such as are baptized that they 
may receive faith, and that they may be 
saved, if they are regenerate. 151. 
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151. Hereby it appeareth what is "the 
sigmification of these words of the Lord, 
© Whoso believeth, and is baptized, Shall 
be saved; but whoso'believeth not shall 
« he damned. Mark xvi. 16. To believe 
is to acknowledge the Lord jesus Christ, 
and to receive divine truths from him, by 


means of the word: and to be baptized, to 


be born again of the Lord by means of the 
truths $0 received. 


OF THE LORD's SUPPER. 


152. Tas: Each Supper was instituted 
by himself, for the purposes of maintaining 
thereby a communion betwixt his church 
and heaven, and of consequence betwixt 
his church and himself. It is therefore the 
most sacred and solemn of all worship. 

153. How such communion is effected 
by means of the Lord's Supper, is incom- 
prehensible to those who are unacquainted 
with the internal and spiritualsense of God's 
word; for their conceptions are terminated 
in the external or literal sense, and cannot 
penetrate beyond it. From the internal, or 
spiritual sense of the word, it alone appear- 
eth what is the true  signification of body 

| and 
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and blood, bread and wine, -and the eating 


and drinking thereof. 

154. In that sense, by the body, or flesh 
of the Lord, as also by bread, the good in- 
fluences of love are Signified and expressed; 
and by the blood of the Lord, as also by 
wine, the good influences of faith ; and by 
eating and drinking thereof is implied ap- 
propriation and conjunction. The angels 
who are attendant upon man when he par- 
taketh of the Lord's Supper, having a spi- 
ritual perception in all things, can affix no 
other than such spiritual ideas to the above 
expressions. Hence it is, that the spiritual 
influences of love and faith are communi- 
cated at such times by the angels, and by 
their means through heaven from the Lord 
unto man; whence communion or con- 
Pon is effected. 

From what hath been said it is evi- 
ns that when man receiveth the bread, 
which is the Lord's body, he hath union 
with the Lord by the good influences of 
love, directed towards him, and procceding 
from him: And when he receiveth the wine, 
which is the Lord's blood, he hath union 


with the Lord by the good influences of 
faith, directed towards him, and proceed- 


Ing from him. But It is to be observed, 
that 
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that such union with the Lord, by. means in 
of the sacrament of his supper, is effected _ 
only amongst those, who by virtue of the wi 
Lord's good influence live in love and faith we 
towards him. With such the Lord is uni- wh 
ted by means of his holy supper ; with the 
others he is present, but not united. off 
156. Moreover the sacrament of the wh 
Lord's Supper includes, and comprehends, the 
all parts of that divine worship, which was on 
instituted in the Jewish church. For the 2 
burnt-offerings and sacrifices, wherein the Doc 
 worship of that church principally consist- if i 
ed, were expressed by the single word 1 
bread. Hence likewise the Lord's Supper oft 
is the completion of the Jewish worship. 5 
wor 
„ 128 of 86 

OF THE RESURRECTION. rh 

157. Man is 80 formed by creation, that ng, 

as to his internal part he can never die; for 5 
he can believe in God, and also love God, cum 
and thus be united to God by faith and that, 
love; and to be united with God is to live I. la 
for ever. . 4 gs 
138. Every man who is born into the 16 
world hath in him such an internal part; his belie 
e 


external part is that whereby he bringeth 
wm into 
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into effect the things appertaining to faith 


and love. The internal part of man is 
what is called spirit, and the external part 
is what is called body. The external part, 
which is called body, 1s adapted to uses in 
the natural world; this is rejected, or put 
off, when man dies : But the internal part, 
which is called spirit, is adapted te uses in 
the spiritual world; and this never dies, but 
on its separation from the body becometh 

a good spirit, and an angel, if its life in the 
body hath been good; but an evil spirit, 
if its life in the body hath been evil. 

159. The spirit of a man, after the death 
of the body, appeareth in the spiritual world 
in an human form, just as in the natural 
world; it enjoyeth also the same faculties 
of seeing, hearing, speaking, and feeling, as 
in the natural world; and it retaineth the 
same power of chinking, willing, and act- 
ing, which it had in the natural world: In 
a word, it is a man in every respect and cir- 
cumstance, as in the natural world, savin 
that gross body of flesh and blood, which 
it laid aside by death, and which it never 
re- assumes. 


160. This continuation of life is what is 


meant by the resurrection. The common 
belief that there will be no resurrection be- 


fort 
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fore the day-of judgment, when all this vi- a 
_ 8Ible world is to be destroyed, is founded in 7 
_ Ignorance, and a misinterpretation of the X. 
word: It is confirmed also by the reason- 5 
ings of sensual men, who suppose that all oy 
life 1s confined to a material body, and 725 
fancy that when the body perishes, the N 
whole man loseth his existence; and that T3 
unless the body is raised again, there can W ©! 


be no continuation of life and being. 
161. The life of man after death is the 
life of his love and of his faith. Hence 
his life to all eternity taketh its nature and 
quality from the love and faith whereby he 1 
' hath been influenced in this world. If he stiti 
hath loved himself and the world above all W and 
things, his eternal life becometh then of an will 
hellish and diabolical nature; but if he hath Loy 
loved God above all things, and his neigh- tow: 
bour as himself, his life then becometh I ed i 
| heavenly and angelical. In the latter case trutl 
it is found, that during his abode in the IE othe 
world he hath had faith ; but in the former I] direc 
case it is found that he hath had no faith. I foun, 
The heavenly lite is what is called lite IN ward 
eternal; and the hellish lite is what! is called 16 
spiritual death. 
162. That man continueth to live after 
death, Is the doctrine of the word of God; 
as 
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as where it is written, that God is not the 
« God of the dead, but of the living,“ Matt. 


XX11. 32. © That Lazarus after death was 


* taken into heaven, but the rich man was 
« cast into hell,“ Luke xvi. 22; 23. © I nat 
« Abraham, Isaac, and Jacob, are in hea- 
« yen,” Matt. viii. 11. ©* That Jesus said 
« unto the crucified thief, to-day shalt thou 
00 be with me in Paradise, Luke xxiii. 3. 
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OF HEAVEN AND HELL, 


163. TuERE are two things which con- 
stitute the life of the spirit of man; love 
and faith. Love constituteth the life of his 
will, and faith the life of his understanding. 
Love which 1s derived from, and directed 
towards goodness, and faith which | is found- 
ed in such love, and 1s directed towards 
truth, constitute the life of heaven; on the 
other hand, love which is derived from, and 
directed towards evil, and faith which is 
founded in such love, and is directed to- 
BW vards falshood, constitute the life of hell. 
| 164. Love towards the Lord, and love 

towards our neighbour, constitute heaven; 


and so doth faith, so far as it deriveth life | 


from such love; 185 jnasmuch as this love 
5 | x and 
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and this faith are both from the Lord, it is 
evident from hence that the Lord alone 
constituteth heaven. 
165. Heaven is in every man etorting 
to his reception of love and faith from the 
Lord; and such as receive heaven from 
the Lord, during their abode in the world, 
are admitted into heaven after death. 

166. They who receive heaven from the 
Lord, are those who possess heaven within 

themselves; for heaven is within man, as 
the Lord teacheth when he saith, “ Neither 
« $hall they say, lo here! or lo there! for 
«* behold the kingdom of God 1s Wwͥ1 HIN 
« you,” Luke xvii. 21. 

167. Heaven is in the internal part of 

man, that is, in his will, and his understand- 
ing, so far as they are influenced by a right 
love, and a right faith; from thence it de- 
scendeth into its external part, that 1s, into 
his words and: actions, so far as they als» 
are influenced by faith and love. But hea- 
ven cannot be in the external part of man, 
unless it be first in the internal part; for 
good words, and good actions, may be pre- 
tended and hypocritical ; but an upright 
will, and a pure understanding, must be 


genuine, and without dissimulation. 
168. When 
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168. When man 3 into another { | 
life, as he doth immediately after death, it 
then plainly appeareth whether heaven be 
within him, or not; but it doth not so plainly 
appear during his abode in the world; for 1 
in the world the external part is manifest, i 
and the internal is concealed ; but in ano- F4 
ther life the interna part 1s made manifests, "ih 
inasmuch as it is the spirit of man which | 


then only liveth. } 
169. Eternal happiness, or, as it is other- a 
wise called, the joy of heaven, is the por- 4 


tion of those who are in love and faith to- 
wards the Lord, and from the Lord; this 
love and this faith contain in them the es- 
sence of such joy and happiness; that man 
1s admitted thereinto after death, who pos- 
sesseth heaven within himself during his 
abode in this life; in the mean time it lieth - 
concealed in his inner man. In heaven 
there is a communion, or general distri- 
bution, of every thing that is good and 
blessed; the peace, the understanding, the 
wisdom, and happiness of the whole are 4 
communicated respectively to every indivi- 
dual therein. Hence it appeareth how 
great peace, understanding, wisdom, and 


1 happiness are in heaven. 
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170. As love towards the Lord, and love 
towards our neighbour, constitute the life 
of heaven in the soul of man, so self-love, 
and the love of the world, when they 
have the ascendancy, constitute in him 
the life of hell; for these latter kinds of 
love are in direct opposition to the former. 
Of consequence, those persons who are 
under the supreme influence of self-love, 
and the love of the world, have no capa- 
city to receive the things of, heaven; but 
all that they receive is from hell; for what- 
soever a man loveth, and whatsoever he 
believeth, hath its origin either from heaven, 
or from bell. 
171. Men who are governed by self-love, 


and the love of the world, are ignorant of 


the nature of heaven, and its happiness; 

and it appears incredible to them that any 
other love, than that by which themselves 
are governed, should contain and convey 

happiness: When nevertheless the truth is, 
that the happiness of heaven only so far 
gaineth admission to the soul, as self. love 
and the love of the world are removed from 
the supreme government therein. The 
happiness which succeedeth on their re- 
moval is so exquisite, that it surpasseth all 
human comprehension. 
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172. The life of man admitteth of no 


change after death, but retaineth for ever 
that nature and quality which it had acquired 
in the world. For the spirit of a man taketh 
its quality altogether and entirely from 
the love whereby it is governed; and in- 
fernal love cannot be transmuted into hea- 
venly love, by reason of their contrariety. 
This is signified by the words of Abraham 


fo the rich man in hell, „Between us and 
« you there is a great gulph fixed, so that 


they which would pass from hence to you 
cannot, neither can they pass to us chat 
« would come from thence,” Luke xvi. 26. 
Hence it appeareth, that they who go to 
hell remain there for ever, and that they 
who go to heaven remain there also for 
ever. 


$+Þ 42 6. $66 


OF THE CHURCH. 


173. Tuar which constituteth heaven 
in the human soul, constituteth also the 
church; for as love and faith constitute 
heaven, so love and faith constitute the 
church. Hence, from what hath been said 
concerning heaven, it is evident what is to 
be understood concerning the church. 


7. Where 
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174- Wherever the Lord is acknowledg- 


ed, and the word of God received, there 


is the church; for the essentials of the 
church are love and faith, directed towards 
the Lord, and received from him; and the 


word of God teacheth how a man ought to 
live, that he may receive love and faith 


TI the Lord. 

The existence of the church re- 
quireth that 1t should be instructed in doc- 
trine drawn from God's word; inasmuch as 
without such doctrine God's word cannot 


be understood. Doctrine however of itself ® 


doth not constitute the church in man, but 
a life according to doctrine. Hence it 
followeth, that faith alone doth not consti- 
tute the church, but a life according to faith, 
which is charity. Genuine doctrine is that 
of charity and faith united, and not of faith 
separate from charity; for the doctrine of 
charity and faith united is the doctrine of 
life; but the doctrine of faith separate from 
charity is not so. 

176. The Gentiles who acknowledge 
God, and live in that kind of charity, one 


towards another, which their religion en- 
joineth, though they are out of the pale of 
the church, yet have fellowship and com- 


munion with the true members of the 
| church; 
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church ; inasmuch as no one 1s condemned, 
who believeth in God, and leadeth a good 
life. Hence it appeareth that the church 
of the Lord is spread throughout the whole 
world, though it is more especially in that 
part, where the Lord is acknowledged, and 
his word is read and received. 

177. Every person, who hath commu- 
nion with the church, is in a state of sal- 
vation; but every person, who hath no 
communion with the church, is in a state 
of condemnation. 
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OF THE 


HOLY SCRIPTURE, OR THE 
WORD OF GOD. 


178. W:irnour a revelation from the 
deity, it were impossible for man to have 
any knowledge concerning eternal life, or 
concerning God; and still less could he 
know the things which relate to love and 
faith towards God. For man is born in the 
merest 1gnorance, and under the necessity 
of attaining from the things of this world 
that knowledge, whereby he may form and 
model his understanding. He is born also, 
in CONSEQUENCE of hereditary corruptions, 
subject 
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subject to the influence of every evil, which 
1s derived from self-love, and the love of 
the world. The satisfactions proceeding 
from such love have continual power over 
| him, and raise such suggestions in his heart 
ads are in direct opposition to the love of 
| God. Hence proceedeth the natural ig- 
| norance of man concerning eternal life, to- 
gether with the necessity of divine revela- 
tion to correct such ignorance. | 


} 
; 
. 
= 5 4% 
i 
; 
: 
. 
! 
| 
| 


from self-love and the love of the world, 
cause such ignorance respecting the things 
of eternity, 1s very evident from the case 
of many persons living within the pale of 
the church, who, though they are acquaint- 
| ed by revelation with the being of a God, 
and the existence of heaven and hell, and 
the certainties of eternal life, and the ne- 
cessary qualifications of goodness, love, and 
truth, for the attaining the blessedness of 
such a life, yet many amongst them, as well 
learned as unlearned, fall into doubt and 
denial of such things. Hence it further 
appears what great ignorance would over- 
| spread the world, if there was no revela- 
| tion. M 
180. Since therefore man hath an exist- 
ence after death, and then continueth to 
EX1St 
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179. That the evils which are derived 
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exist eternally; and since this his eternal 
life and existence deriveth its quality and 
blessedness from his love and his faith, and 
continueth for ever of a nature similar to 


those ruling principles within him, it plainly 


follows that the divinity, in love towards 
mankind, made a revelation of such things 
as might lead them to this eternal life, and 
conduce to its preservation and happiness. 
This revelation from the divinity is with us 


the word of God. . 


181. The word of God, inasmuch as it 


is a revelation from the divinity, is divine 


in all and every particular part thereof; for 
whatsoever proceedeth from the divinity, 
must of necessity be divine. That which 
proceedeth from the divinity descendeth 
through the several kingdoms of heaven 


_ unto man; wherefore it is accommodated 


in the several kingdoms of heaven to the 
wisdom of the angels who dwell therein; 
and it is accommodated here on earth to 
the understandings and capacities of men 


who dwell here. Of consequence there is 
in the word of God an internal sense, which 


is spiritual, adapted to the use of angels, 
and an external sense, which 1s natural, 

adapted to the use of men. Hence by 
means of the word of God there is a con- 


tigiual 
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subject to the influence of every evil, which 
is derived from self-love, and the love of 


the world. The satisfactions proceeding 


from such love have continual power over 
him, and raise such suggestions in his heart 
as are in direct opposition to the love of 
God. Hence proceedeth the natural ig- 


norance of man concerning eternal life, to- 


gether with the necessity of divine revela- 
tion to correct such ignorance. 

179. That the evils which are derived 
from self-love and the love of the world, 
cause such 1gnorance respecting the chings 
of eternity, is very evident from the case 
of many persons living within the pale of 
the church, who, though they are acquaint- 


ed by revelation with the being of a God, 


and the existence of heaven and hell, and 
the certainties of eternal life, and the ne- 
cessary qualifications of goodness, love, and 
truth, for the attaining the blessedness of 
such a life, yet many amongst them, as well 
learned as unlearned, fall into doubt and 
demal of such things. Hence it further 
appears what great ignorance would over- 
spread the world, if there was no revela- 

tion. 
180. Since therefore man hath an exist- 
ence after death, and then continueth to 
exist 
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exist eternally; and since this his eternal 
life and existence deriveth its quality and 
blessedness from his love and his faith, and 
continueth for ever of a nature similar to 
those ruling principles within him, it plainly 
follows that the divinity, in love towards 
mankind, made a revelation of such things 
as might lead them to this eternal life, and 
conduce to its preservation and happiness. 
This revelation from the divinity is with us 
the word of God. 

181. The word of God, inasmuch as it 
is a revelation from the divinity, is divine 
in all and every particular part thereof; for 
whatsoever proceedeth from the divinity, 
must of necessity be divine. That which 
proceedeth from the divinity descendeth 
through the several kingdoms of heaven 
unto man; wherefore it is accommodated 
in the several kingdoms of heaven to the 
wisdom of the angels who dwell therein; 
and it is accommodated here on earth to 
the understandings and capacities of men 
who dwell here. Of consequence there 1s 
in the word of God an internal sense, which 
is spiritual, adapted to the use of angels, 
and an external sense, which 1s natural, 
adapted to the use of men. Hence by 
means of the word of God there 1s a con- 


tigiual 


| 
| | 
; 
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tinual umon or communication preserved 
between heaven and man. 

182. None can understand the genuine 
sense of God's word but those who are en- 
lightened; and those only are enlightened, 


who are under the influence of love and 


faith towards the Lord. For the interiors 
of the souls of such persons are elevated 
by the Lord into the light of heaven. 

183. The word of God cannot be com- 
prehended in the letter, except by doctrine 


drawn therefrom by a person who is en- 
lightened. The sense of the letter is ac- 


commodated to the understandings of sim- 


ple minds; wherefore such doctrine is as a 
lantern to their paths. 


OF PROVIDENCE, 


184. Tux Lord's government in heaven 
and in earth is called providence ; and in- 


asmuch as all good arising from love, and 


all truth, which is the object of faith, come 
from him alone, as the joint means of sal- 
vation, without receiving any thing from 


man, it is manifest from hence that the di- 


vine providence of the Lord js in all and 


every particular circumstance and thing 
which 


OF THE NEW JERUSALEM. 105 


04d 16d J 4 

which conduceth to the salvation of man- 
kind. This the Lord teacheth in these 
words: © I am the way, the truth, and the 
te life, John xiv. 6. and in another place; 
« As the branch cannot bear fruit of itself 
« except it abide in the vine, no more can 
64 r except ye abide in me, for without me 

e can do nothing,” xv. 4, 5. 

185. The divine providence of the 1050 
extendeth itself to the most particular cir- 
cumstances of man's life; for there is but 
one single fountain of life, and that is the 
Lord, in and from whom « we live, and 
« move, and have our being.” 

186. They who take their ideas of divine 
providence from what they observe in the 
course and government of this world only, 
conclude from thence, that it is only an 
universal providence, extending to great 
and general events, and that small and par- 
- ticular circumstances are of human order- 
ing and contrivance: But such persons are 
unacquainted with the secret mysteries of 
heaven, and form their conclusions upon 
the reasonings of self-love and the love of 

the world alone, which are corrupted and 
darkened by the pleasures of such love. 
Wherefore, when they observe that bad 
men are exalted to honours. and riches, in 


F 5 | preference- 
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preference to good men; and that they are 


v successful in their evil schemes and con- 


trivances; they say in their hearts that this 
could not be if the divine providence ex- 


tended itself as a ruling power over the 


particular, as well as general events of hu- 
man life. But such reasoners do not con- 
sider that the scope of divine providence is 
not confined to transitory things, and the 
short concerns of this life which hath an 
end, but that it extendeth itself to the 


things of eternity, and to a state of dura- 


tion hereafter which hath no end. The 
divine providence therefore regardeth such 
things as are substantial, and have a real 
existence ; inasmuch as whatever hath no 
end may be truly said to exist; but what- 
ever hath an end, comparatively speaking, 
hath no existence. For who doth not see 
that an hundred thousand years appear as 
nothing when compared with eternity? 
What then are the few short years of the 
| Wee life? 

187. A little e Jen would teach 
us that worldly eminence and opulence, 
whatever names they may have acquired 
from the sensualities of the voluptuous, 
yet are in themselves no real divine bles- 
eings; inasmuch as in their natures they 
2 211 are 
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are transitory, and likewise have an en- 


snaring power of seduction, whereby they 


turn away many from God and heaven. 
But eternal life, and its enjoyments, are 


real blessings flowing from the Lord, as he 


himself teacheth in the gospel : “ Provide 
« yourselves bags which wax not old, a 
« treasure in the heavens that faileth not, 


* where no thief approacheth, neither moth 


“ corrupteth ; for where your treasure is, 
« there will your heart be also, Luke xii. 


38, 34. 
188. The reason why the designs of 


wicked men are often successful, is founded 


in the laws of divine order, which require 


that every man, in all his actions, should 


be a rational and a free agent: For unless 
he was thus left to a freedom of action, 
under the guidance of his reason, and un- 


less therefore the designs which proceed 


from his reason and liberty were sometimes 
successful, he could in no wise be disposed 
for the reception of eternal liſe; which is 
only then instilled, and insinuated into the 
souls of men, when they are in freedom of 
will, and under the illumination of reason. 
For it is a thing impossible to make men 
good by compulsion; inasmuch as com- 
0 goodness, having no root in M 
| Wi 


_ 
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will and affections, doth not abide in man, 
and therefore doth not belong to him. That 
alone abideth in man, and truly belongeth 
to him, which is, received in freedom, and 
is in agreement with his reason; and that 
is received in freedom which his will or his 
love receiveth; and the will or the love 
constitute the whole man. If a man was 
compelled to what is against his inclination, 
he would be always inclining to what is a- 

greeable thereto. Moreover, every one 
hath, a natural tendency to what is forbid- 


den, inasmuch as he hath a natural tendency 


2 freedom, arising from latent causes. 
Hence it appeareth, that unless the free- 
dom of man was secured and preserved, he 
could not possibly be introduced to the 
knowledge and the love of goodness. 

189. That toleration of divine provi- 
dence which leaveth men to their own li- 
berty, to think, to will, and, so far as human 
laws do not restrain them, to do evil, is 
called permission. 

190. The acquisition of worldly bles- 
sings, by means of worldly arts, seemeth to 
be the pure effect of human skill and con- 
trivance; when nevertheless it is under the 
immediate influence of divine providence, 
operating according to the laws of permis- 

. 


* 
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sion, and a continual averting of evil. But 
the acquisition of heavenly blessings is 
plainly perceived to be no work of human 
fore-sight and contrivance, but purely the 
work of the Lord, operating by his divine 
providence in a wise disposal of all events, 
and a continual direction towards goodness. 

191. It is impossible for a man to com- 
prehend these truths by the light of nature; 
inasmuch as by that light he cannot com- 
prehend the laws of divine order. 

192. It is to be observed that there is in 
the Lord both providence and prevention; 
his providence operateth in providing and 
perfecting what is good, and his preven- 
tion in foreseeing and preventing, as far as 
may be, what is evil. It is necessary that 
both be united in their operations; because 
whatsoever is of man is mere evil, and what- 
soever is of the Lord is the purest good- 
ness. | 


0 
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« of God abideth on him,” 
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OF. THE LORD. 


193- THzRE is one God, the creator 
and the preserver of the universe; who is 
therefore God both of heaven and earth. 

194. There are two things which con- 


stitute the life of heaven in man; goodness, 
which is the object, and the offspring of 


love; and truth, which 1s the object, and 
the offspring of faith. This life 1s com- 
municated to man entirely from God, and 
he receiveth no part of it from himself. 
Wherefore it is a fundamental of the church 
to acknowledge God, to believe in him, and 
to evi bim 

. All who are born within the pale of 
* church ought to acknowledge the Lord 


Jesus Christ, both as to his divine and hu- 


man nature, and to believe in him, and to 
love him, inemnach as all ralvation is from 
him. This the Lord teacheth in his gos- 
pel: “ He that believeth on the Son hath 
« everlasting life; and he that believeth not 
« the Son shall not see life, but the wrath 
John iii. 36. 
and again, „And this is che will of him that 
gent me, that every one that seeth the 
Son, and believeth on him, may have 

« eyerlasting 
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« everlasting life, and I will raise him up at 
« the last day,“ vi. 40. and again, “Jesus 
te said unto her, I am the resurrection and 


„ the life; he that believeth in me, though 


“ he were dead, yet shall he live; and who- 


« soever liveth, and believeth in me, shall 


« never die,“ Xi. £ 25, 20. 

196. Wherefore they who live within the 
pale of the church, and do not acknowledge 
the Lord Jesus Christ, and his divinity, can 
have no union with God; and of conse- 
quence can have no place with the angels 
in heaven; for no one can be united with 
God but by the Lord, and in the Lord. 


That no one can be united with God but 


by the Lord, he himself teacheth in these 
words: © No man hath seen God at any 
« time ; the only-begotten Son, which is in 
« the ako of the Father, he bath declared 
« him,” John i. 18. and again, « Ye have 


« neither heard the voice of the Father at 


« any time, nor seen his shape,“ John v. 
37. and again, „No man knoweth the Fa- 


ether, save the Son, and he to whomso- 


« ever the Son will reveal him,” Matt. x1. 
27. and again, „I am the way, the truth, 
« and the life; no man cometh to the Fa- 
ther but by me,” John XIV. 6. That no 
one can be united with God, except in the 


Lord 


112 THE HEAVENLY DOCTRINE 

Lord Jesus Christ, is a consequence of the 
Father dwelling in him, and being one with 

him, as he himself teacheth in these words: 

« If ye had known me, ye should have 

« known my Father also: He that hatn 
« geen me hath seen the Father. Philip, | 


| ce believest thou not that I am in the Fa- « 
| « ther, and the Father in me? Believe me c 
i « that I am in the Father, and the Father 6 
« in me,” John xiv. 7 to 11. and again, 7 
| « 1 and the Father are one, that ye may 0 
| « know and believe that the Father 1s in ce 

| « me, and I in him,” John x. go, 38. cc 
, 197. Since the Father is in the Lord, 1 


and the Father and the Lord are one ; and 
since men are required to believe on him, 
and whosoever believeth on him hath ever- 
lasting life; it is plain that the Lord jesus 
Christ is God. This is the constant doc- 
trine of the holy scriptures, or word of God, 
as in John: „In the beginning was the 
« word, and the word was with God, AND 
“GOD WAS THE WORD : All things were 
„ made by him, and without him was not 
« any thing made that was made; AND 
© THE WORD WAS MADE FLESH, and 
« dwelt amongst us, and we beheld his 
« plory, the glory of the only-begotten of 
the Father,” i. 1, 3, 145 and in Isaiah, 
0 tc For 
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« For unto us a child 1s born, unto us a 
« Son is given, and the government shall 
« be upon his shoulder, and his name shall 
« be called Wonderful, Counsellor, THE 
« MIGHTY Go p, the F ather of Eternity, 
« the Prince of Peace,” ix. 6. and again, 
« Behold a virgin shall conceive, and bear 
« a Son, and shall call his name IuMuA- 
« NU EL, or GOD WITH us,” vii. 14. and 
« in Jeremiah, « Behold the days come, 
« saith the Lord, that I will raise unto Da- 
« vid a righteous branch, which shall reign 
« as a king, and prosper; and this is his 
« name whereby he shall be called, ]zno- 
« VAH OUR RIGHTEOUSNESS,” xxiil. 5, 6. 
XXX111. 15, 16. 

198. All who belong unto the church, 
and are under the iniluence of light from 
heaven, see and discern the divine nature 
in the Lord Jesus Christ: But such as are 
not under the influence of light from hea- 
ven, see and discern in him only the hu- 
man nature; when nevertheless the divinity 
and the humanity are so united together in 
him as to make one person; for so he 


himself declareth in another place: * Fa- 


* ther, all mine are thine, and thine are 
« mine,” John xvii. 10. 
199. That 
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199. That the Lord Jesus Christ was 
conceived by Jehovah the Father, and 
therefore was God by conception, is a truth f 
acknowledged in the church; and likewise  þ 
that he rose again with his whole body com- b 
plete, for he left nothing in the sepulchre; I ft 
of which he afterwards gave confirmation I tr 
to his disciples, when he said, © Behold my di 
« hands and my feet, that it is I myself: th 
« Handle me and see; for a spirit hath not or 
« flesh and bones, as ye see me have,“ ni 
Luke xxiv. 39. And although he was man thi 
with respect to flesh and bones, yet he en- wh 
tered through the doors when they wereſſſ © 1 
Shut, and after he had appeared to his dis _ 
ciples, he again became invisible. John xx the 
19, 26. Luke xxiv. 31. The case is other cet 
wise with men; for they rise again, no ane 
with their natural bodies, but with thei} © h 
spirits only: Wherefore when the Lorlſſ* b 
declared, © that he was not like a spiriꝭ “ of 
he declared that he was not like other me“ of 
Hence it 1s evident that the humanity of th“ th 
Lord is also divine. « by 

200. Every man receiveth from his fi“ ab 
ther the essence of his life, which is callq;“ an 
bis soul; the existence whereof, flowing h 
derivation therefrom, is what is called bod 
Hence the body is the type or effigy of 18 

S0 
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soul; for thereby and therein the soul per- 
forms its vital operations according to its 
pleasure. This is the reason why men are 
born after the similitude of their parents, 
from whence arise the differences of fea- 
tures and complexions, which distinguish 
different families. Hence it appears what was 
the nature and quality of the Lord's body 
or e humanity, vz. that it was like his divi- 
nity, which was the essence of bis life, or 
\@ the soul which he had from his father; 
vberefore he said, © He that hath seen me 
ef © hath seen the Father,” John xiv. 9. 
201. That the divinity and humanity of 
the Lord are one person, is a doctrine re- 
1} ceived throughout all the christian world, 
and is thus expressed: “ Christ, although 
eig he be God and Man, yet he is not two, 
but one Christ. One, not by conversion 
of the Godhead into flesh, but by taking 
en of the Manhood into God: One altoge- 
m ther, not by confusion of substance, but 
« by unity of person. For as the reason- 
« able soul and flesh is one man, so God 
and Man 1s one Christ “.“ 
202. They who entertain an idea of thee 
persons, in their conceptions of the God- 


Pead, cannot possibly have an idea of one 
God; 


* Athanasian Creed, 
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case is acknowledged to exist in the Lord, The 
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God; for though they say with their lips 
that there is but one God, yet in their I Pc 
minds they conceive three. But they who, | 
in their conceptions of the Godhead, enter. the 
tain an idea of a trinity in one person, may i Ma 


have an idea of one God, and both with his 


their lips and with their hearts confess there I the 
is but one. IS a 

203. The idea of a trinity in one person {Set 
is had by conceiving the Father to be in Ile 
the Lord Jesus Christ, and the boly spirit the) 
to proceed from him. A trinity in this gu 


consisting of the divine-essence, which is Idec 
called the Father, of the divine- human, Ibis: 
which is called the Son, and of the divine- End 
proceeding, which is called the Holy Ghost. Irhic 

204. Inasmuch as all the fulness of the re 
Godhead is in our Lord jesus Christ, Pers. 
therefore he hath all power both in heaven mn 
and earth; as he himself testifieth when he Nxvi 
saith, © The Father hath given all things into rese 


. « the hand of the Son,” tm ili. 35. and nd, 
t 


again, „The Father ha given the Son fly d 
« power over all flesh,“ xvii. 2. and again, Pap 
« All things are dbliverct unto me of my} 
« Father,” Matt. xi. 27. and again, « All 
* Power 1 is given unto me in heaven and in 
earth, 
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« earth,” xxviii. 16, This plenitude of 
power 1s the Divinity of Godhead. 

205. They who make the humanity of 
the Lord to be like the humauity of another 


man, do not form right apprehensions of 


his conception by the Godhead; nor do 
they consider that the body of every person 
is a type or effigy of his soul. They for- 
get also the manner of his resurrection, that 
he rose again with his body complete; and 
they forget too his appearance at his trans- 
iiguration, that his face shone like the sun. 
They do not consider also what the Lord 
declared concerning faith towards himself, 
bis unity with the Father, his glorification, 
and his power both in heaven and earth; 
rhich things do all imply divinity, and yet 
are spoken of his humanity. Nor do such 
dersons recollect further that the Lord is 
omnipresent even as to his humanity, Matt. 


nd omnipresence doth also necessarily im- 


laps consider that the divine proceeding, 
rhich is called the Holy Ghost, proceed- 
Aug from the Lord's glorified humanity; as 


5 


XViii. 20. whence the belief of his omni- 
presence in the holy sacrament is asserted; 


ly divinity. Moreover, they do not per- 


inſ$ plainly declared in these words: * The 
575 | cc Holy 
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Holy Ghost was not yet given, because 
« Jesus was not yet glorified,” John vii. 39. 
'206. The Lord came into the world to 
save mankind, who would otherwise have 


perished in eternal death; and this salva- 


tion was effected, first, by his conquest over 
the powers of hell, which infested every 
man at his coming into the world, and at his 
departure out of it: and secondly, by the 
glorification of his humanity, whereby he 
is enabled to keep the powers of hell in 
eternal subjection. This conquest over the 
powers of hell, and the glorification of his 
humanity at che same time, was effected by 
means of temptations, permissively suffered 
in the humanity which he received from his 
mother, and in which he acquired continual 
victories. His passion on the cross was his 

final temptation and complete victory. 
207%. That the Lord subdued the powers 
of hell appears from his own words, when 
the time of his crucifixion drew nigh: 
« Now is the Judgment of this world, x ow 
«© SHALL THE PRINCE OF THIS WORLD 
© BE CAST OUT,” John xii. 27, 28, 31. 
and again, © Be of good cheer, I yavt 
« OVERCOME THE WORLD,” Xvi. 33. and 
in Isaiah, „Who is this chat cometh from 
18 . with dyed garments from Bozrah? 
| « 'This 
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« This that is ; glorious i in his apparel, tra- 
« yelling in the greatness of his strength? 
« &c. Mine own arm brought salvation 
« unto me; so he was their Saviour,” IXiii. 
1 to 20. and lix. 16 to 21. That he glo- 
rified his humanity, and that his passion on 
the cross was his final temptation, and com- 
plete victory, whereby he was glorified, 1s 
this taught in his own words: “ When 
« Judas was gone out, Jesus said, Now is 
« the Son of man olorified, and God is also 
„ glorified in him. If God be glorified in 
« him, God shall also glorify him in himself, 
« and shall straightway glorify him,” John 
i. 31, 32. and again, Father, the hour is 
« come, glorify thy Son, that thy Son also 
may glorify thee,“ xvii. 1, 5. and again, 
« Now is my soul troubled, and what shall 
„I say? Father, glorify thy name. Then 
came there a voice from heaven, saying, 
« I have both glorified it, and will glorify 
« It again,“ xii. 27, 28. and again, © Ought 
not Christ to have suffered these things, 
«and to enter into his glory?“ Luke xxiv. 
26. These things were spoken concerning 
his passion. To glorify, signifieth to make 
na divine. Hence then it is manifest, that 
zm unless the Lord had come into the world, 
h and been made man, and thereby had de- 
livered 


; 


; 
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livered from the powers of hell all those 


who believe on him, and love him, no flesh 
could have been saved. This is the mean- 


ing of that expression, That without the 


Lord there is no salvation. 


208. When the Lord had completely 


glorified his humanity, he then put off the 


humanity which he derived from his mo- 


ther, and put on the humanity - which he 


derived from his Father, which is the di- 
vine-humanity; so that he was no longer 


the Son of Mary. 


209. The first and grand fundamental of 
the church is to know and to acknowledge 
its God; for without such knowledge and 
acknowledgment there can be no conjunc- 


tion with him. This is the case in the 


church without the knowledge and acknow- 


ledgment of the Lord, as he himself teach- 
eth in these words; He that believeth on 
« the Son hath eternal life, but he that be- 
« Jjeveth not on the Son shall not see life, 


-« but the wrath of God abideth on him,” 


John 11. 36. and again, « Unless ye believe 
« that I am, ye shall die in your sins,“ viii. 
24. 

210. That there is a Trinity 1n the Lad. 
namely, the divinity itself, or divine essence, 


the divine-uman, and che divine-proceed- 


ing, 


— 
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ing, is a secret from heaven, for the com- 
fort and instruction of those who shall be 
admitted into the Holy Jerusalem. 


OI 


ON 


ECCLESIASTIC AND CIVIL 
GOVERNMENT. 


211. Tnzxz are two things wha re- 
quire order and regulation amongst men, 
vz. What relateth to heaven, and what re- 
lateth to this world. The things which re- 
late to heaven we call ecclesiastic, and the 
chings which relate to this world we call 
civil. 

212. Order cannot be veederved.; in the 
world without governors ; whose business 
it is to observe whatever is according to 
order, and whatever 1s eontrary thereto ; 
and to reward those who live according to 
order, and to punish those who offend 
against order. Without such wise regula- 
tion the whole race of mankind must ine- 
vitably perish, since in consequence of he- 
reditary corruption, there is an innate de- 
sire in every man to obtain power and pre- 
heminence, and to appropriate to himself 
what belongeth to others; which is the 
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Source of enmities, envyings, hatreds, re- 
venges, deceits, cruelties, and many more 


evils; e 4A unless men were kept un- 
der some external restraint by the laws, 


offering the rewards of honour and wealth, 
agreeable to their lusts, to those who do 
good, and threatening the loss of honour, 


wealth, and life, to those who do evil, the 
whole race of mankind must inevitably pe- 


. 
It is expedient therefore that there 


Would be governors, to keep the multitude 
of mankind under the regulations of order; 

and that these governors should be persons 
skilled in the knowledge of the laws, full 
of wisdom and the fear of God. It is ex- 
pedient also that order should be maintained 
amongst the governors, lest any one, through 
lust or inadvertence, should allow offences 
against order; and chis may be best effected 
by an appointment of governors of differ— 
ent degrees, some of higher, and others of 
lower authority, who shall be governed 


themselves by the laws of subordination. 


214. Governors in matters ecclesiastic, 
or such as relate to men's concerns with 
heaven and another life, are called priests, 
and their office is called the priesthood ; 


but governors in civil matters, or such as 
relate 
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relate to men's concerns with this world, 
are called magistrates, and their chief, — 
such a form of 1 prevaileth, i 
. king. 

. With respect to the office of priests, 
gs are to teach men the way to heaven, 
and likewise to lead them therein; they are 
to teach them according to the doctrine of 
their church derived from God's word; and 
they are to lead them to live according to 
such doctrine. Such priests as teach the 
doctrine of truth, and lead their flocks 
thereby to goodness of life, and so to the 
Lord, are the good chepherds; but sus! 
priests as only teach, but do not lead to 
gooduess of life, are the evil shepherds. 

216. Priests ought not to claim to them- 
selves any power over the souls of men; 
inasmuch as they cannot discern the true 
state of the interiors, or heart; much less 
ought they to claim the power of opening 
and shutting the kingdom of heaven, be. 
cause that power belongeth to the Lord 


alone. 
217. Dignity and honour ought to be 
„paid unto priests on account of the sanctity 
of their office; but a wise priest giveth al} 
8 such honour unto the Lord, from whom ah 


sanctity cometh, and not unto himself; 


. 
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whereas an unwise priest attributeth the 
honour to himself, and taketh it from the 
Lord. They who claim honour to them- 
selves, on account of the sanctity of their 
office, prefer honour and wealth to the sal- 
vation of the souls committed to their care; 
but they who give honour to the Lord, and 
not to themselves, prefer the salvation of 
souls to honour and wealth. The honour 
of any employment is not in the person of 
him who is employed therein, but is on] 
annexed to him on account of the dignity 
of the office in which he is employed; and 
what is thus annexed doth not belong to 
the person employed, but to the employ- 
ment itself, being separated from the per- 


son, when he is separated from his employ- 


ment. All personal honour is the honour 
of wisdom and the fear of the Lord. 

218. Priests ought to instruet the people, 
and to lead them by the truth of instruction 
to goodness and. righteousness of life; but 
they ought not in matters of faith, on any 
account, to use compulsion; inasmuch as 
no one can be compelled to believe con- 
trary to the dictates of his understanding. 
Every person ought to be allowed the 
peaceable enjoyment of his religious opi- 
nions, howsoever they may differ from those 
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of the priests, on this condition, that he 
maintaineth them quietly and peaceably ; 
but if he maketh disturbance thereby, he 


ought then to be separated from the com- 


munity ; for this is according to the laws of 
order, whereon the priesthood 1s estab- 


lished. 
219. As priests are appointed for the ad- 


ministration of those things which relate to 


the divine law and service, so kings and 


magistrates are appointed for the admini- 
stration of those things, which relate to 


civil law and justice. 

220. Forasmuch as the king cannot ex- 
tend his single administration to all persons 
and cases, therefore there are governors 
under him, who are each of them invested 
with the power of administration, where 


that of the king cannot be extended. These 
- governors taken collectively constitute the 


royalty ; but therein the king is the chief 


and head. 


221. Royalty itself is not in the person 
of any one, but is annexed to the Person. 
The king who fancieth that royalty is in his 
own private person, and the governor who 
fancieth that the dignity of government is 
in his person, are alike unwise. 
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222. morally consisteth in governing ac- 
cording to the laws of the realm, and in de- 
creeing judgment according thereto; from 
a principle of justice. He is a wise king 
who considereth the law as his superior, and 
he is an unwise king who considereth him- 

Self as superior to the law. The king, who 
considereth the law as his superior, annex- 
eth royalty to the law, and maketh himself 
subject thereto; because he knoweth that 
the law is justice, and all justice as such is 

divine: But the king who considereth him- 
self as superior to the law, annexeth roy- 
alty to himself, and fancieth either that he 
himself is the law, or that the law, which is 
justice, is derived from himself; in this 
case he claimeth to himself that which is in 
its nature divine, unto which he neverthe- 
less ought to be in subjection. 

223. The law, which is justice, ought to 
be enacted by persons skilled therein, who 
are at the same time full of wisdom, and 
the fear of God; and the king and his sub- 
jects ought afterwards to hive in obedience 

thereto. He is a true king who liveth in 

obedience to the laws of his kingdom, and 
setteth therein a good example to his sub- 
jects. 


224. All 
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224. An absolute monarch, who fancieth 
that his subjects are his slaves, and that of 
consequence he hath a right to their lives 
and properties, if he exercisethsuch a power, 
is not a king, but a tyrant. 

225. The king ought to be obeyed ac- 
cording to the laws of the realm, nor in 
any wise to be injured either by word or 


deed; for hereupon the public security de- 
pendeth. 
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